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Which Truth or Dhamma the Buddha(s)
found?

Jessupha Bodhipimpanon, Dr. Matthew Kosuta

Introduetion

“Our deliverance is unshakeable; this is our last birth;
there is no renewal of being....” (Bodhi, 2005, p. 266).

Why “our”? Because every Buddhahad experienced
the same truth. What has been said above is the final result
of practice of all Buddhas which came from their quests
to find the way to attain enlightenment. It was told that,
before this final or present Buddha, the Gotama had found
the Middle Path (Majjhimapatipada), the Bodhisatta, the
Buddha to be had adopted practices on different paths
in either extreme; the pursuit of sensual happiness in
sensual pleasures (kamesukamasukhallika -nuyogo) and
the pursuit of self-mortification (attakilamathanuyogo).
However, despite his persistence in doing so, along with
other austerities which he subjected himself to be practiced
without achieving success. The path he finally realized was
later called the ‘Middle Path’ (Majjhimapatipada) which
he questioned as to why he was afraid of pleasure arising
within his practice.

At this point, the question might be asked; did
the Buddha see the middle way through concentration
meditation (jhana)? The answer is both ‘yes’and ‘no’. Itis
‘yes’ because concentration meditation (jhana) has a quality
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of endowing mind stability which helps the practitioner
to be in the single minded mode so that he can see things
clearly as they really are (vatha bhiitam)'. It is ‘yes’ because
it works by providing a supportive mind set to help create
and enhance ability in obtaining good Dhamma eye-sight
(Dhammacakkhu) and see things as they truly are. Itis ‘no’
because concentration meditation (jhana) is not wisdom
(Pannd) which penetrates the Truths but only a concentrated
mind (samadhi) in which there is no residue to block the
practitioner’s vision, in other words, no defilement (kilesa)
or view (ditthi) at that particular moment and with that vision
he sees things as they really are. The one or the Dhamma
who sees is wisdom (Pa7ifid) not concentration meditation
(samadhi or jhana) but they work cooperatively in unison
that is to say without a calm state of mind, it is impossible
for wisdom to emerge.

The Buddha valued the middle way as the core and
abstract concept in the introductory stage of his teaching
that he adopted as a practice to obtain renunciation. In
the Setting in Motion of the Wheel of Dhamma Sutta, the
Buddha addresses the group of five bhikkhus on the two
extremes not to be followed by them. Then he said that he
was awakened to the middle way (anupagamma majjhima
patipada tathagatena) which gave rise to his knowledge
and vision, and led him to peace and direct knowledge by
which he obtained enlightenment (Bodhi, 2000). He then
designated the middle way as the Noble Eightfold Path (ariyo
atthangiko maggo); that is right view. . ...right concentration
(ibid.). At that stage, the Buddha constructed the format of
the Four Noble Truths as the core idea in the introduction to
Buddhism. He also clarified, by demonstration of the four
truths what the responsibility was to be followed in order
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for us to deal with each of them. The fourth truth which
has to be developed and cultivated is the truth or the path
leading to the cessation of suffering.

The Buddha encouraged walking the path, revealed
by him as the ‘Noble Eightfold Path’ (4riyamagga). It
can be concluded that the first middle way mentioned by
the Buddha is the concept of thought occurring to him to
walk on, then the second one a practice which rendered
him success. The prior one mentioned being the middle
way (Majjhimapatipada) or the ‘Noble Eightfold Path’
(Ariyo atthangiko maggo). As a result of his trials, he
then reconfirmed that this was the right path to walk on.
The path is comprised of the eight important practices or
characteristics, which should be developed by everyone
walking on this path in order to achieve enlightenment, the
final goal which is the cessation of suffering. It is under
the same name, but it is shown differently through the
form in Pali which is Dukkhanirodha- gaminipatipada
ariyasacca; the path leads to the cessation of suffering (Pali
Tipitaka (a), n.d.)

The Buddha further reconfirmed that this was the
same path in regard to things he had heard before, arising
in his vision, knowledge, wisdom, true knowledge, and
light (ibid.). We see from the explanation above that to
understand words or phrases used by the Buddha needs full
comprehension of the Buddhist knowledge and Pali from a
well-learned scholar or teacher so that we can understand
the entire message delivered by the Buddha. The next
section will mention another example which might deviate
the understanding of the Buddhist practice from one aspect
to another.
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Why is there Dhammavinaya?

If we were to separate Dhammavinaya, into two
words, we will get a clear comprehension of their functions
andmeanings. They are ‘ Dhammas’—the natural phenomena
of which the Buddha designates it as truths and ‘Vinaya’ —
the practice to see such truths. The most important point
to be made is why did the Buddha respect the Dhamma
that he recognized? What are they? They are Dependent
Origination (Paticcasamuppada) and the emancipation
or Nibbana. 1t is because the prior one is the process of
the becoming or existing of all natural phenomena under
the proper conditions of the law of cause and effect. As a
result of a full understand of such a process, this rendered
him a success in eradicating those causes and effects which
is the second kind of Dhamma, Nibbana. That particular
process is called Vinaya which contain functions to remove
unskilled thoughts and actions which are the instruments or
conditions to bring beings back to life. However, Vinaya,
as another means, is a body of training rules for bhikkhus
or laymen (five precepts) to be practiced, but it has the
same purpose as it is a tool to drive out, abolish, destroy
or remove all defilements in order to progress on the path
of mind purification or to call it in the Buddhist context as
Dhamma practice. This is equal, in English, to ‘discipline’
which is scattered throughout the Tipitaka but discipline
in this sense is a practice which helps the practitioner to
progress in Dhamma practice not a discipline which is
related to punishment or something being controlled by
someone else. It is of utmost importance to understand
these two faces of the meaning of Vinaya so that once one
has read the Canon, there will be no confusion.
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In Sallekha Sutta, the Buddha displayed the
difference between abiding in a pleasant moment and
abiding in effacement to Cunda. It says “.... ‘Na kho
panete, cunda, ariyassa vinaye sallekhd vuccanti.
Ditthadhammasukhavihardeteariyassavinayevuccanti’....”
(Pali Tipitaka (b), p. 25) Bodhi translates it as “.... ‘But it
is not these attainments that are called ‘effacement’in the
Noble One's Discipline: these are called ‘pleasant abidings’
here and now’ in the Noble One’s Discipline’....” (Bodhi,
2005, p. 123). We can see that Ariyassa vinaye’ is in the
locative case which expresses the idea that ‘it is in this
discipline’ or ‘the way to practice this meditation in this
Discourse’ belongs to the Dispensation of the Buddha not
a rule to be followed or controlled but a way to practice
in order to get rid of effacement. Another place in which
the Buddha used straight forward vocabulary shows this
clearly. It says “.... ‘Bhikkhus, in such a Dhamma and
Disciplines as that, it is plain that confidence in the Teacher
is rightly directed, that confidence in the Dhamma is rightly
directed, that fulfillment of the precepts is rightly directed,
and that the affection among companions in the Dhamma
is rightly directed. Why is this? Because that is how it
is when the Dhamma and Discipline are well proclaimed
and well expounded, emancipating, conductive to peace,
expounded by one who is fully enlightened’....” (Bodhi,
2005, p. 162). However it is inevitable to say that in a later
time, the Buddha set up the rules which were also called
Vinaya for bhikkhus and lay disciples to be followed in
order to support and prolong the Dhamma practice in order
to achieve the final goal, Nibbana, but this is another facet
of the terminology and language, available in those days,
which the Buddha made use of.
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In the length of time between that period and the
present it is inevitable that the whole meaning and sense
(attha) of some words have been lost both in terms of space
and time. It is better to understand that Dhamma and Vinaya
are not completely separated into two different meanings
but are a constructive body of the Buddhist teachings to
achieve the ultimate goal which is Nibbana. They are the
tools or instruments for use by late learners in approaching
the teachings of the Buddha. It can be concluded that in the
narrow sense, Vinaya comprises the rules for bhikkhus to
live together within their own societies, but within the rules
there is included a practice method or means of driving out
the obstruction which will help progress in abandoning
the taints that defile and bring renewal of being to those
bhikkhus.

It can be seen clearly from the example above that
only one single word such as ‘Vinaya’ has various hidden
meanings, so those interested in Buddhism should learn the
Buddhist texts well enough in order not to grasp a wrongful
interpretation of these texts. The teachings given by the
Buddha were preserved in a distant time period; therefore,
it is always a good idea to hear the Commentaries from the
Elders or monks of that period or of a later time. For example,
Buddhaghosa mentioned Dhamma and Vinaya separately.
He said they were the Doctrine and aspects of Discipline,
he gives some definition of the Vinaya in the Atthasalini:
“....°a Dhamma taught without Vinaya would be a teaching
in which no opening or beginning was shown of a path to be
practiced. A Vinaya without Dhamma, on the other hand,
would be an empty formalism, a discipline bearing little
fruit or advantages. Both parts of the Buddhist Dispensation
(Sasana) go hand-in-hand whether one considers the training
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of the bhikkhu or layman’....” (Khantipalo Bhikkhu, 2006,
p- 2). However, in another place, he describes the Vinaya or
the monastic code as the Buddha’s injunctions or commands
regarding offenses and faults. Its strictures involve restraint
on behavior, the higher morality of monastic practice, and
the transgressions that imperil that practice (Heim, 2014).
The researcher suggests that the learner keep in mind that
the monastic code or practice does not mean that it is to be
controlled by others but that the practitioner must exhibit
self- control with restraint in order to achieve what was
suggested by the Buddha.

In the next section, there will be an effort to draw out
what Buddhism is and what can be gained from studying
and practicing it. It will exhibit what Dhamma 1is, the
truth that was found by the Buddha. And what is Viraya,
the guide for the one who takes the Buddha’s Teachings
seriously. We will see his teachings are concerned not only
with the body of an intellectual knowledge for it needs to
be experienced that particular truth in order to obtain the
greatest advantage from understanding it. Once learners
realize these two kinds of knowledge, they have equipped
themselves with the right tools, studying it (pariyatti) and
put it into practice (patipatti). Once they walk on the
‘Middle Path’ or Majjhimapatipada or the Noble Eightfold
Path, they will have ability to see the two Truths which were
discovered by the Buddha. They are Dependent Origination
(Paticcasamuppada), and Nibbana.

The Noble Eightfold Path

The Buddha proclaimed his Dispensation (Sasana)
which was different from the others in that period of time.
It is the main point of his Dispensation that, by the time
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he was a Bodhisatta, he already had wisdom or Parisia that
the cycle of rebirth in whatever form is a suffering and
that he had tried to find the way out of this cycle. After his
enlightenment he proclaimed himself as the Awakened One
to the ‘Middle Way’ but this time he called it the path leading
to cessation of suffering (Dukkhanirodhagaminipatipada).
We can see from his own words that “.... ‘Without veering
towards either of these extremes, the Tathdagata awakened
to the middle way, which gives rise to vision, which give rise
to knowledge, which leads to peace, to direct knowledge, to
enlightenment, to Nibbana'....” (Bodhi, 2000, p. 1844). The
main idea is that ‘Middle Way’ is the only way, suggested
to the others who want to follow his teachings in order to
step out of the unending of life cycle (samsara). Why is
that? Because the next sentence says “.... ‘which gives rise
to vision, .... to knowledge, .... leads to peace, to direct
knowledge, to enlightenment, to Nibbana’....” (Bodhi,
2000, p. 1844). All of his teachings towards to the ‘how’
to practice the ‘Middle Way’, which is the Noble Eightfold
Path (Ariyamagga or Dukkhanirodhagamini-patipada
ariyasacca). Therefore, it is the confirmation or the ‘Middle
Way’ mentioned for the second time. The first one is the
one he realized by his own wisdom of thought and then
developed himself by walking on that path is called in Pali
as Majjhimapatipada. He then achieved enlightenment.
Subsequently, he incorporated into his teaching of the Four
Noble Paths and this then was revealed as a reconfirmation
path to obtain enlightenment which was called the path
leading to the cessation of suffering (Dukkhanirodhagami
nipatipada).

However, most Buddhist students start their studies
with the Setting in Motion of The Wheel of the Dhamma
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Sutta and are told it is the first Sutta in which the Buddha
addressed the bhikkhus of the group of five at BaranasT in
the Deer Park at Isipatana. Why is that? It is because the
Buddha had discovered the Truths and that he wanted to
teach those who still had dust in their eyes. From this point
of view, it can be interpreted that he introduced the Four
Noble Truths to those who had not been enlightened, in this
case, the bhikkhus of the group of five (paricavaggi).

The researcher would like to argue that the Four
Noble Truths are a body of knowledge that the Buddha laid
down to all Buddhists that if you are a follower of his, you
need to understand that we, unenlightened students have
responsibility not only to study the meaning of these truths
but also to practice them and, at the same time, need to know
how to deal or to do something with these four Truths.

With the Four Noble Truths he has constructed or
designed a method to teach students the Truth or Dhamma
that he had attained and the two Dhamma(s) that had been
obtained were Dependent Origination (Paticcasamuppada)
and Nibbana. This understanding persuades us to practice
the way the Buddha has instructed us to be followed and
that is the right view (sammd-ditthi) which is the first path
within eight paths in the Noble Eightfold Path. Without this
right view, the learner will not walk on this path in order to
step out of the unending life cycle (samsara). This is the
reason the Buddha suggested it right away that we practice
the Noble Eightfold Path and it should only be started via
the first path which is right-view (samma-ditthi). So it
should clear in mind for anyone to study Buddhism that the
Truths he found are the two Dhammas mentioned above.
The teachings to see or to obtain it are the Four Noble Truths
(4riyasacca). Without this fundamental understanding, it
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will be confusing for the newcomer to Buddhist studies and
might deviate his understanding into something else.

In order to have a conceptual idea of Buddhism. The
figure 1 can be a framework for those interested in studying
Buddhism that they can approach it easier.
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The Teachings of The Buddha:

B
Four Noble Truth:
our moble TTuTs To reveal these Truths

(Ariyasacca)

The Truths the Buddha found:

1. Dependent Origination

(Idappaccayata paticcasamuppada)

2. Nibbana

The confirmation of the path called

‘Dukkhanirodhagaminipatipada ariyasacca’
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Practice the Noble Eightfold Path
(Ariyamagga, Brahmacariya,
Dukkhanirodhagaminipaiipada)

]

Towards Bodhi — the lofty
knowledge of the ascetic

B odhipakkhiyaddhamma 37

13

— Satipagthana 4 (Four Foundations of M indfulness)
v

— Sammappadhana 4 (F our Supreme E fforts
v
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— Indriya 5 (Five Faculties)
v

— Bala 5 (Five Powers)
v

— Bojjhanga 7 (Seven Factors of E nlightenment)
v

— Ariyamaqgda 8 (Noble E ightfold Path)

|

Sotapanna (T he Stream-E nterer)
Sokadagami (T he Once-R eturner)
Anagami (T he Non-R eturner)
Arahatta (T he Arahant)

PN =

The Entire Canon
(Tipifika)
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A reasoning arose in the Buddha’s mind

I3

. ‘adhigato kho myayam dhammo panditavedaniyo
....yadidam

idappaccayatapaacasamuppado’....”" Pali Tipitaka (c).

This Pali is a reasoning which arose in the Buddha’s
mind after having emerged from the contemplation at the end
of seven days when he had been enlightened. The thought

or the reasoning on his mind was “.... ‘This dhamma, won
to by me, .... intelligible to the learned.... that is to say
causal uprising by way of cause’....” (Horner, 1992). It

has been made clear to us that this (dhamma) was found
by the Buddha which is Idappaccayata-Paticcasamuppada
which was translated into English by Horner as casual
uprising by way of cause. The point to be made here is
that this truth can be found by every Buddha including the
Individual Buddha (Paccekabuddha). The difference is that
the Individual Buddha died without proclaiming this truth
to the world, even though he had attained to the same truth
or perfect insight.

On the contrary, the Gotama Buddha or the present
Buddha had attained the same knowledge but he was able
to proclaim this truth to the world under the mission that
he would save all beings from their suffering. Therefore,
he is called Sammda-sambuddha, he who is an omniscient
and endowed with all powers and that whose mission is to
proclaim the truth to all beings and teach. The next truth
that he attained was ‘Nibbana’ which is in the sentence
following. It is “....‘idampi kho thanam sududdasam
vadida, sabbasankharasamatho sabbuipadhipatinissaggo
tanhdkkhayo virago nirodho nibbanam’...." Pali Tipitaka
(c). It is translated into English as “.... ‘This too was a
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matter very difficult to see, that is to say the calming of all the
habitual tendencies, the renunciation of all attachment, the
destruction of craving, dispassion, stopping, nirvana’....”
(Horner, 1992).

We see that the two truths on the left hand side of
the diagram shown above that the Buddha found and these
worried him in their complexity and so his mind inclined to
making little effort and to teach Dhamma. Then the story
goes on that the Brahma Sahampati knowing with his mind
the same reasoning in the Buddha’s mind and that he invited
him to teach the beings. Why was he so little inclined
to teach? It is the eight characteristics of the 1st truth
(Dukkhasacca) is exclusively for those who are intellectuals
not delighting in or trapped by sensual pleasure. It is deep
(gambhiro), difficult to see (duddaso), difficult to understand
(duranubodho), peaceful (santo), excellent (panito), beyond
dialectic (atakkavacaro), subtle (nipuno) and intelligible to
the learned (panditavedaniyo). The sentence is mentioned
by the Buddha about the condition of those who were unable
to penetrate this truth because they were delighting in and
trapped by sensual pleasure which made it difficult for them
to see this truth. Then he proceeded to another truth and
pointed out that this another truth is also a difficult matter to
see (sududdasa) which has the characteristics of Nibbana;
they are the calming of all the habitual tendencies (sabba
sankharasamadho), the renunciation of all attachment
(sabbupadhipatinissaggo), the destruction of craving
(tanhakkhayo), dispassion (virago), stopping (nirodho),
nibbanam (Horner, 1992). Once the learner has read what
the Buddha mentioned above, they might think that Nibbana
1s somewhat impossible for a normal person to see or reach
but if looking at the last characteristic which is ‘intelligible
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to the learned’, it is something which is possible for all who
have learned the teachings well and practice the Dhamma
according to what was introduced by the Buddha. Those
who have been trained through studying and practicing the
Dhamma will definitely be able to achieve it one day. In
other words, we may say that Buddhism is the teaching of
an opportunity to be enlightened so that there is an invitation
from the Brahma Sahampati who had such a very long life
that he had heard the Dhamma from the prior Buddha(s)
before this present one. The scenario is this, we might have
to imagine that he and other beings have been waiting
for so long to hear the teachings. The Buddha, out of his
compassion for all beings, once was invited by him, agreed
upon and surveyed the world with his awakened eyes. Then
he saw beings with different levels of ability, or in other
words, with little dust in their eyes, with much dust in
their eyes, with acute faculties, with dull faculties, of good
dispositions, of bad dispositions, docile, non-docile, few
seeing fear in sins and the worlds beyond (Horner, 1992).

The Buddha sets up his formula started by detailing
to the followers what were the Four Noble Truths. Most
readers might read it in order to understand the overview
or context of Buddhism but the learned Buddhist is taught
to read and practice the Dhamma according to what was
pointed out by the Buddha as their responsibility to it. In
this case, the first noble truth is something that we cannot
do anything with because we have it as the final result of
what had been performed or acted on in the past. It is the
noble truth of suffering. “.... ‘This noble truth of suffering
is to be fully understood’: thus, bhikkhus, in regard to things
unheard before, there arose in the Tathdgatas vision....
and light’....” (Bodhi, 2000, p. 1847). The most important
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thing is to know our responsibility to deal with it which
has to go in line with the teachings and what should we
practice in order to understand it. It is very useful in terms
of practicing the Dhamma because once ones who have
read and or practiced without understanding will be trying
to eradicate the suffering, for example, eradicate the ‘self”,
the ‘bad feeling” which occurred, but this is not what the
Buddha suggested; we cannot eradicate ‘suffering’ or ‘self’
because, according to the Buddhist context, it does not exist
as an entity to be eradicated.

The Buddha had tried to point out the concept
of suffering (Dukkha) that it is not to be understood as
conditioned states (Samkharadukkha) which is a significant
aspect of the first noble truth that we should not consider as
‘being’, or an ‘individual’ per se but a process of combination
of ever-changing physical and mental energies.

In the Buddhist philosophy, suffering is divided
into five aggregates (paricakkhandha) which constitute
the ‘being’ once composed of these five aggregates;
the aggregate of matter (Rippakkhandha), of sensations
(Vedanakkhandha) of perceptions (Sanndakkhandha),
of Mental Formations (Samkharakkhandha), and of
consciousness (Vinnanakkhandha). However, with the
limitations of time and space, it is impossible to detail the
process of these five aggregates working together. The
researcher only wants to point out that there is no self to be
terminated in the Buddhist philosophy, only that its cause
which will be presented in the following.

The origin of suffering which is the 2nd noble truth.
The Connected Discourses on the Truths Sutta tells us
“....'This noble truth of the origin of suffering is to be
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abandoned’.... ‘This noble truth.... has been abandoned’:
thus, bhikkus, in regard to ....and light’....” (Bodhi, 2000,
p. 1847). This is the key point and very important because
it is the source of the life cycle. Those who have wisdom
or paiifia may understand it immediately and therefore
attain enlightenment. It should be kept in mind that during
the Buddha’s lengthy teaching period of 45 years, there
were so many kinds of people who had different levels of
wisdom and that the Four Noble Truths represent the effort
of the Buddha who had met and diagnosed different kind
of sickness of those people. The Four Noble Truths can be
seen as a framework to cure the symptoms, which is similar
to a philosophy that doctors need to have in mind. But it is
only an introductory idea and description of the Dhamma
which is introduced to those who interested in it not the
‘how’ nor the process to practice it.

In the meantime, the ‘how’ is the ‘Middle Path’
(Majjhimapatipada) which has to be developed when one
wants to achieve the final end. It says “.... ‘This noble
truth of the way leading to the cessation of suffering is to
be developed’.... ‘This noble truth.... has been developed’:
thus, bhikkhus, in regard to things unheard before, there
arose in the Tathagatas vision, knowledge, wisdom, true
knowledge, and light’....” (Bodhi, 2000, p. 1847). The
‘Path’ as the main teachings of the Buddha can be called
the ‘Middle Path’, the Noble Eightfold Path (4riyamagga
or Dukkhanirodhagamini-patipadd Ariyasacca), or the
‘Brahmacariya’ — the way to end suffering. It is to be
suggested by the researcher that once one has read the
Sutta(s) or the Dhammavinaya, the teachings and practice
of all Buddhist teachings, there is a need for them to be
grouped or put into the True Idea or the Four Noble Truths
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and indicate the proper responsibility or task to deal with
each of the four categories of truth.

The question left to be asked is about the 3rd Noble
Truth, the cessation of suffering (Nirodha). Itistoberealized
that this is the final result from practicing out of the ‘Middle
Way’. The Buddha sometimes called it ‘nissarana’. Those
who have realized the Four Noble Truths, will automatically
accomplish or attain the final result, which is Nibbana. The
Stream-Enterer (Sotapanna), the stream or the converted
will definitely attain the sambodhi* (which means he or she
has already walked on the Path and that this path will lead
him or her to Nibbana at the end of his or her journey.

At this stage, it can be concluded that the Dhammas
that the Buddha had seen were Dependent Origination
(Idappaccayatapaticcasamuppdda) and Nibbana. The
Dhamma which he has set up in order to proclaim his
teachings was the Four Noble Truths. If followers on the
Paths he designed adhere to the idea of the Four Noble
Truths, they will absolutely attain the stage as those who
gained enlightenment in the past. A significant matter which
reveals the wisdom of the Buddha about the natural process
of cause and condition will be followed in the next section
so that it confirms his knowledge of the non-self approach
(anatta).

The three utterances of the Buddha

Immediately after being fully awakened, the Buddha
was staying at Uruvela on the bank of the river Narafijara
and he sat cross-legged in one posture (eka-pallarikena)
for seven days experiencing the bliss of freedom. He paid
attention to causal uprising in direct and reverse order
during the first watch of that night. In the Vinaya Pitaka, it
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says that the Lord having fully understood the matter of it
and that he uttered solemnly:-

“.... Truly, when things (dhamma) grow plain to the
ardent meditating Brahman, His doubts all vanish in that
he comprehends thing-with-cause...”” (Horner, 1992, p. 2).

During the middle watch of the night the Lord paid
attention to the same matter and with the same practice
which is in direct and reverse order. He uttered again, it is
.- .. Truly, when things grow..., His doubts all vanish in that
he discerns destruction of cause” (Horner, 1992, p. 2).

Then during his last watch, he paid attention to causal
uprising in the same manner: he uttered one last time, it is :-
“.... Truly, when things grow...., Routing the host of Mara
does he stand like as the sun when lighting up the sky’...."”
(Horner, 1992, p. 3).

What was mentioned during the night of his three
watches is :- “.... ‘conditioned by ignorance are the habitual
tendencies,; conditioned by the habitual tendencies is
consciousness.... then followed by the twelve links of the
Dependent Origination (Paticcasamuppada). Such is the
arising.... . Such is the stopping of this entire mass of
ill’....” (Horner, 1992, p. 2).

The three utterances of the Buddha confirm his
ability to draw out the meaning of his own wisdom that
he has comprehended things-with-causes which can be the
cause which will create suffering (Dukkha). During the 2nd
watch, his doubts all vanish because he fully saw that to
eradicate the cause is to destroy its cause not the Dhamma
itself, which is the key point in Buddhism. In this case, it
should be noted that suffering is to be acknowledged or to



(VJIBS) Volume III - part I 21

be comprehended not to be eradicated. What we need is to
destroy or eradicate its cause and he has given us the way to
practice, the ‘Middle Path’ (Dukkhanirodhagaminipatipada
Ariyasacca) illustrated in figure 1 which contains in the
Four Noble Truths as the Fourth Truth.

The Buddha paid attention to causal uprising in
direct and reverse order one last time during his last watch
on that night to reconfirm his findings that he accomplished
his mission to fully eradicate suffering and his know-how or
technique to do so. This caused his utterance to emerge that
he had destroyed the Mdara and once he destroyed them, the
sun lit up the sky which is a symbol of enlightenment. It can
be interpreted that before the Buddha’s enlightenment, the
world was so dark that beings do not realize how to practice
themselves in order to escape from the state of being or
existence. So that the attainment of the final goal of other
beings, which is Nibbana is undoubtedly possible.

The interpretation above is to show that suffering
(Dukkha) is not in itself a problem or cause which makes
us return to the cycle of rebirth, but instead the cause of
it (Sahetudhamma) that makes us all experience suffering.
When we eradicate the cause, the world will be the world
as it should be according to the cause and condition which
makes it be. We have no ability to control or change the
world into what we want it to be because, according to
Buddhist knowledge, there is no self or no entity. Things fall
into three characteristics which are impermanent, suffering
and no self.

It is worth mentioning that the Buddhist teachings
are not designed to be taught like any other course in the
modern academic fashion as the Buddha taught so many
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students at various occasions over an extended period of
time. He did not set up a curriculum like it is set up in
a school of our modern era, so that everyone should start
studying the teachings from the very beginning as in
primary school. But he taught after he had met someone
and determined both the student’s ability and capability by
adjusting his teachings to suit the perceived ability in order
to help in the attainment of enlightenment. At this moment,
we read the three utterances of his then analyze them that
it is his proclamation about suffering (Dukkha), it comes
from the cause of thing (Sahetudhamma), and that he has
confirmed his findings as the way to escape from rebirth or
renewal of being (samsara), which is Nirodha.

Conclusion

It can be concluded that in the mundane world or
in the Buddhist terms, sankhara, there seems to be a vast
compendium of Dhamma teaching by the Buddha but in the
world beyond (Lokuttara), the Dhamma he had found are
really only two; Dependent Origination (Paticcasamuppdda)
and Nibbana. The Tipitaka or the Canon is a huge volume of
knowledge because we are studying in the world of things
which are blended between subjective — objective view or
in the simple Buddhist language — Lokiya, the mundane
world. It happens or appears to us because there are so many
causes (hetu) and conditions (paccaya). There are so many
things appear to us because the cause and condition have
been changed. Once they change, things will be changed
into something else according to its cause (hetu) working
under the right condition (paccaya). 1f we go back to
the first watch of what the Buddha proclaimed as the
truth through his utterance, he comprehended thing-with-
cause
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(Sahetudhamma). It is confirmed that suffering
(Dukkha) does not exist by itself but is its cause. The Buddha
points out that without cause and condition, there is another
Dhamma or another world, the world beyond (Lokuttara).
It is Nibbana, the state that the world of suffering will be
ended.

It can be seen that under this right understanding
(samma-ditthi), those who try to find the truth through the
Noble Eightfold Path will follow what the Buddha claimed
in his dispensation — Dhammavinaya.
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An Investigation into Objectives of
Buddhist art

R.G.D Jayawardena
Inteoduction

In the primary approach to observe the objectives of
Buddhist art it is important to focus attention recognizing
the common thoughts of scholars regarding the artistic
works. It has been accepted that the common objective of
every artistic work is giving a philosophy of life.! Art belong
toparticular period or culture, it can be used as an approach
to expose values and views of societies. For example early
Indian art presented a philosophy of life dealing with nature.
And distance where the society should go. The artistic
criticism is not common thought for every art because art is
a material creation declaring the need of society in the period
in which it was created, from culture to culture and time to
time the objective of art is different. There for meaning and
function of art should be considered examining the vision
of artists, aim of donors and audiences who are the partners
of the artistic works belonging toat culture. The objective
of artists may be aestheticism, representing the real world
or indicating his thoughts derived from society. As authors
conducting the thoughts in literature in any manner, art can
be used as a media.

Artis a symbolic language which expresses ideas. As a
language which we speak, write using ink and paper to convey
our ideas art tries to tell us something: something about the
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universe, about nature, about man, or about the artist himself.
Art is a mode of knowledge, and the world of art is a system
of knowledge, valuable to man- indeed, more valuable-
than the world of philosophy or the world of science?. It’s a
character of perception and proves the behavior. Its function
as a cultural bond in governing the society depicting deep
social values. Such different circumstances indicate that the
objective of art is a particular subject described generally by
view of psychology, Philosophy and sociology. Art consists
of personal or common inspirations and necessities of man
who lived in different times.

Art such as painting, sculpture and images were
inextricably useful in paying an important role for the
continuance of the memory of human beings. It is base of
the human expression.* According to the present critical
interpretation, values and meanings presented inartisman and
society.* It is has been exposed that art relate to human mind
and theirsouls.’ Though it is accepted that the interpretation
commonly the objective of art is aestheticism, it is unable
to understand the real meaning, because complex ideas are
presented in motives, themes, elements and objective of early
art alike, ritual art® magic art, commemorative art etc.’

The common interpretation is to say that the objective
of art is that aestheticism may limitits true aspect. To
understand the meaning and function of Buddhist art
concerning those interpretations and perspectives, Pali
literature is useful. Throughout the history of Buddhist
culture just as the Buddha conveyed the Dhamma to
his disciples, in language, art functioned similarly.
Developing the cultural values and religious concepts art
became a heritage of Buddhists in both Theravada and
Mahayana countries. In accordance with the meaning
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and function, which way it is presented, objectives
of Buddhist art in both traditions were not different.
However, the original meaning and function of Buddhist
art could be understood by investigating from a historical
perspective, using Pali literature and works of art. In
literature, from the very beginning art appearedto be
declared as the common views and specific needs of
Buddhists. They exhibit many sides, vision of the artist,
the ideological aspect of representation, the goals of early
Buddhism and the capability to continue traditions.

Buddhists created art according to the necessity of
the period. It is not sufficient to consider the goal of art
with the aspect of Buddhist literature. On the other hand,
in examine the historical evolution of Buddhist art we
understand the aestheticism, representing the real world,
skill of artist, themes used according to contemporary
necessity. Art were created according to the need of time
and change of society. Intention of Donors and audiences
who that contributed to create the art is achieve the merit
and fame, rejoice, be calm, and remember the Buddha.
Further, art developed according to cultural needs and to
need of time and for the continuance of ideas.

Objective of Buddhist art can be emphasized in
another way based on literature, history of Buddhism and
culture. These objects account for investigating themes
were used by creators. Among the themes selected by
creators are religious principles which was build the
identity of Buddhism. Buddhist art is a reflection of goal
of Buddhists and it consist the way they think. It contains
cultural aspects. We are able to expose some objectives
of art concerning these differences.
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From aesthetic attitude to emancipation

Praises of beauty at nature contains in Pali literature
reveal a path to emancipation from aesthetic attitudes but
the Buddha forbidden drawing such as themes of figure of
male and female motivated the senses of Bhikkhus . Some
descriptions consist in the Pali literature disclose that
aesthetic attitude assists the emancipation. Also natural
beauty may develop the calm and equanimity of mind. The
relation between art and goal of Buddhism can be found
in many accounts of the Buddha, verses uttered by Elders.
Ariyapariyesanasuttaevidences that natural beauty may
assist for spiritual development. The Buddha appreciated
the delightful place where choose for practice the
concentration, his own words “ there I saw a delightful
stretch of land and a lovely woodland grove, and a clear
flowing river with a delightful ford, and a village for
support nearby. It occurred to me, monks: Indeed it is
a delightful stretch of land, and the woodland grove is
lovely, and the river flows clear with a delightful ford,
and there is a village for support nearby. Indeed this does
well for the striving of a young man set on striving.” So
I, monks, sat down there, thinking: “ Indeed this does
well for striving.”® Pleasant and peaceful, natural beauty
of the Uruwilva where the Buddha was enlightened
appreciated by him.

Buddha’s praise in his own words defines aesthetic
view could develop concentration and wisdom. At
thehigher level, the goal of art is also emancipation as all
the teaching of Buddha direct to emancipation. It could
be expected, temporary, suppression or demolishion-
defilements,craving, hate and delusion in arts.
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Thepleasantandunpleasantplaces weliveininfluence
our mind beneficially or nonbeneficially. Accepting the
first monastery, the Buddha praised a charming and
zealous dwelling.” There is no offence to draw and colour
the wreath — work, creeper- work, swordfish teeth, the
five stripes on the walls of monasteries.'” The Buddha
prohibited those themes (patibhanacittam) hence those
effect mental and restraining of senses. If Bhikkhus
draw such figures on the walls of their chambers it is
wrong (dukula). With the objective of delight that lead to
inner calm Buddha allowed Bhikkhus to draw wreathes,
flora, and painting those in five colours alternative to the
Patibhanacittam.

The MahaparinibbanaSutta presents the Buddha’s
aesthetic attitudes towards nature. In his own words “
How pleasant, Ananda,is Rajagaha; how pleasant is the
Vulture’s Peak; how pleasant is the Robbers’ Cliff; how
pleasant is the Sattapanni cave on the slope of Mount
Vebhara, how pleasant is the Black Rock on the slope
of Mount Isigili; how pleasant is the mountain cave of
the Serpent’s Pool in the Setavana Grove; how pleasant
is the Tapoda Grove; how pleasant is the Squirrels’
Feeding Ground in the Bambu Grove; how pleasant is
Javaka’s Mango Grove; how pleasant is the Deer Forest
at Maddakucchi”."

The word pleasant ramaniyaand arama mentioned
in Pali literature mean aestheticism exposed to the
objective of art. The word ramaniya falls in the meaning
of attractive, beautiful, pleasant about things or nature.
Aramameans attractive places where Bhikkhusdwelt.
Pali texts mention two aramas : flowers and fruits ( pushpa
and phala). Elder’s verses affirm such dwellings help
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to advance rest, delight of mind overcoming sluggish,
repentance, slot and toppers.

SappakaThera attained calm and concentration
seeing the rays of the moon and stars in the silence of the
night. Artistic works affirmed there is a relation between
aesthetic and insights. Elders monks who enthused in
natural beauty were afforded to move the mood of such
as sluggish, pessimism and antipathy As utterances
expose natural beauty it can animate the dormant mind.
It makes

inner leisure. In felicity, the contaminate mood,as
anguish antipathy, anxious, care and dormant animus
will be suppressed by amenity of natural beauty, love and
sympathy.

Through sense of our objects and experiences we feel
that calm and

joy are the character of aesthetic.
Well — roofed and pleasant is my little hut

And screened from winds- Rain at thy will thou
god."”?

Vanavaccha praised forest and mountain uttered thus,

Crags with the hue of heaven’s blue clouds
Where lies embosomed many a shining tarn
Of crystal- clear, cool waters, and whose
The herds of Indra , cover and bedeck;

Those are the braes where in my soul delight.'
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Peacocks of sapphire neck and comely crest
Calling, calling in Karnviya wood,

By cool and humid winds made musical:

They wake the thinker from his noonday sleep.'

“Aesthetic concept in the Pali literature shows
relationship between aesthetic and spiritual thought.
Theragatas the collections of utterances of elder monks
disclose that they were disciplined and concentrated seen
beauty of nature” .Subhiiti uttered thus,

Commemorative arts

Historically Buddhist art originated as commemorative
art. The ParinibabanaSutta mentions four places which the
believing classman should visit with feeling of reverence.
They are, where the Buddha was born, attained enlightenment,
the place of Buddha preached his firstsermon and attained
nibbana..

They who visit and salute, shall die while they,
with believing heart, are journeying on such pilgrimage,
shall be reborn after death, when the body shall dissolve,
in the happy realm of heaven.” One who goes as pilgrim
to these four sacred places will be reborn in heaven with
his rejoiced mind. Sorrowful gratification of mind resulted
seeing such sacred places is an experience psychologically.
AnandaCoomaraswamy defines, sorrow a specific situation
of mind like aesthetics shock. That’s a experience of mental
and objects suppose in friar, marvelous, devotion, delight.'s
Mind motivates in pleasant things. A.K.Coomaraswamy
denotes that ““ the beginning of Buddhist art appears to be
associated with the memorial monuments (caityas) erected
on the sites where the Four Great Events of the Buddha’s life
took place and in other places. Each of the Great Events and
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sites was represented with a symbol."”

The following tables given the significant events and

symbols.
Events Symbols
conception elephant
nativity lotus. Bull
going forth gate. horse
great enlightenment bodhitree with rail
first preaching wheel
final nirvana stupa.

These symbols were assiigned to commemorate
the historical events of the Buddha’s life. Buddhist
commemorative art has been related to the concept of
merit. Offering beautiful monasteries decorated with
paintings is a great gift appreciated by Buddha. A shrine
room built after the Buddha’s demise was a specific
dwelling founded with the image of the Buddha with
commemorative thought. Stupa which directly related to
the Buddha is also a monument to recollect His death and
sacredmonument built for earning merit. Apadanapali
mentions, Mahakassapa reborn in Thavtisa building a
stupa for the remains of padumuttara Buddha. Evidently,
many themes used by sculptors indicate the objective
of early Buddhist art is representing the chatiyas. The
sculpture at Sanci, Bharhut, Matura and in many sites
consist of chatiyas. Those chatiyas are the sacred places
suitable to visit ThePali ward “ dassaniya” means suitable
to visit as the word * shravaniya suitable to listen. What
suitable to listen contain in the Pali literature and there are
suitable places to visitwhere Buddhist art exists. The four
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places where the historical events of the Buddha’s life
were marked with monuments because those are suitable
sacred places to be visited by Buddhists. To visit the
four places pilgrims had to undertake long journeys by
walking. We may think that elders who visited the four
places of importance instruct to Buddhists to the sculptors
to create the models of those in their monasteries in the
regions where Buddhism expanded during post periods
for the visiting of Buddhists. In minor artistic models
representing the historical sacred places of the Buddha’s
birth, enlightenment, first sermon and death founded
in Buddhist centers expected recognizing and merit
making of post Buddhists. It could be defined that the
objective of art is to represent the Buddha’s biography.

Aspect of the stupa and symbols which choose to
represent the Buddha during the period of Asoka were
seen the Buddha. Parinabbanasutta mentions that to
see the Buddha’s four places of worship is to recollect
hispresence and earning merit. Asoka visited Lumbini
and Bodgaya himself and erected pillars in these places.
He expected continuing the memory of the Buddha in
artistic works. Many critics who examine the Mauryan
and Sunga arts name early Buddhist art as a memorial
art.'® Historians use the term monument for introduced
early Buddhist art including stupa, chatiyagharaya,.
Objective of art of early period was representing the
Buddha’s life story, decoration, commemoration and
aestheticism.

By passing the time beyond the Buddha’s death
art has been an important media to develop the history
of Buddhism renewing and continuing the thoughts
about the Buddha. It is believed that the objective of
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Buddhist art is to recollect the ancient and character of
Bodhisatva." Artists used symbols for this purpose. Percy
Brawn suggests, elephant for birth, bull for ceremony
of plough, horse for renunciation and lion for the first
sermon. Many themes represented in the paintings of
Ajanta give priority depicting Buddha’s biography of
luxurious life of prince Siddharta as a difficult task,
begging alms at city of Kimbulvat, subjugating the
elephant nalagiri, getting down from heaven. Depicted
birth  stories, Samajatakaya, caddanatajatakaya,
Vidurajatakaya, swarnahansajatakaya,Andhamunijatak
aya, Vessntarajatakaya reflect the previous lives of the
Buddha . These themes assisted Buddhists who live in
the period between 2nd century A.D and 7nth century
A.D to understand history. A painting , king pay visit
Bo tree with a procession portrayed in the cave No 10
evidence to the history of Bo tree worship. Sculpture
of Nagajunikonda, getting down from Tusita heaven,
great renunciation, offering robe by GhatikaraBrahma,
fifth week under the Nagamuchalinda, first sermon,
king Mandatu, Alavakadamanaya, Sivijatakaya, and
sculpture of Bharhut, Rurumigajatakaya, Kapijatakaya,
queen Maya’s dream, King Ajasatta visiting the Buddha,
were created in similar attitude. P. Banerjee draws our
attention to two ideas in the painting. We are to feel the
wide space of the architecture in decorations, ethics and
creeds. Kala Satishchandra suggests that the objective
of art of Barhut is the representing of historical facts.?
According to A. Foucher, it was background of the art,
to recognize the Buddha’s death, biography, to mark the
historical place which was important to the Buddhists and
decoration of temples.”' That was accepted commonly,
the objective of early Buddhist art is to represent the
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important places for the Buddhists.* Sir John Marshal
decided the aspect of Gandhara art is representing the
Buddha excellently.?

Buddhist art as visual media

Buddha’s discourses are rich in fables and visual
medias which Buddha used to explain Dhamma to the
audiences. By supernormal power, Buddha showed
Nanda who was attracted to Beautiful JanapadaKalyani
expecting to get married, the beautiful female devas
of the Tavatimsaheaven who were far prettier than
princess JanapadaKalyani. Creating a burnt female
monkey in a Chena Buddha led Ananda to understand
the impermanency of life who was attached in love
withJanapadaKalyani. Riipananda is very attached to
her body and is very proud of her beauty. The Buddha
with his supernormal power, he caused a vision of a very
beautiful lady about sixteen years of age to be seated
near him. This young girl was visible only to Riipananda.
The Girl had grown older and older. Thus the girl turned
into a grown-up lady, then into a middle age lady, an old
lady and finally a very old lady. Riipananda also noticed
that with the arising of each new image, meanwhile, the
figure had turned into an old, decrepit lady who could not
longer control her bodily functions and was rolling on the
ground. Finally , she died, her body got bloated with,pus
and maggots which came out of the body. Having seen
all these she came to perceive the true nature of the body
and she attained Arahanthood. So exhibiting a figure of
a beautiful woman facing growth, old age decaying her
form and death, Buddha expressed the truth of life for
the Khema who was proud herself seeingthe beauty of
her body. In the time of death of Mattakundali Buddha
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rejoiced him sent forth aray of light to attract the attention
on Him. To clear the doubts of relatives , The Buddha
showed two miracle powers rose in to the sky, created an
image under the Paricchattaka tree at Tavatimsa,Buddha
preached Abhidhamma for the gratitude to the mother
goddess. These stories were to assist, to promote the
artists for creative works.

Among meditation instructions, then Kashina boards
coloured in blue, yellow, red, white, were allowed as sign
to practice. Gods, yakshas, and bodhisattva image in the
Tantric tradition are symbols which used to practices
meditation. In Theravada tradition, Buddha’s images
are for the meditation called Buddhanussati. One can
renew the thoughts about Buddha reflecting His image
metamorphosed in the mind of a devotee. We experience
that the image of the Buddha affect us in way but not as
a living Buddha. Religious arts enable to promote the
audiences towards its goal.

A story mentioned in the Vibhangadtta kata
remarks, a nun dwelled in a temple at Anuradhapura
seeing an image of guardian she was fell down with
fainting because of desire. A thief entered a shrine
room at Anuradhapuraya intending to take the wool
made in gem which was fixed in the Buddha’s image
looking at the peaceful face of the image with faith
became a monk. The stories we presented here are the
considerable fact which exhibit the objective of art. It
can be easily defined that historically Buddhist art has
been conducted with the aspect to promote the Buddhist.
Presenting a new interpretation to the sculpture of Safici,
ChandimaWijebandara defines this art depicted in the
frame works symbolizes the drawing depicted in silk
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clothes.** According to him,once upon a time Bhikkus
used painting drew on the peace of silk clothes for the
missionary works. A wrapped up painting in clothes
of a shaft was supported to explain the Dhamma.
They profoundedDhamma according to the frame of
the drawing which can be seen in it when too turn the
clothes to the otherstick. The structural feature of the
Sanci gateway made in stone has derived this model
representing shape of a talipot rolled. Some inscriptions
of Asoka report, during his reign Dhamma was
communicated to the public with a view of mansions.
This communicative system in painting were associated
with temples whichwere built in later periods.

Atta kata introduces five rules of painting for easier
understanding of seeker.
structure ( lecha)
Primary colouring ( gahana )
permanent colouring ( ranjana)
highlighting the major theme ( ujjotana)

M e

dark colouring (andura )

The objective of rules mentioned in the
commentary is giving the realmessage to the peoples
as the purpose of literature.

Art is an eftective work which could be approached
to change the habit, thoughts and ideas of people. It
opens our mind to a new vision. The Kasinanimitta
inspired deeply in mind help the equanimity of mind.
Figure of art having colour and shape it is possible to
develop concentration and mind could be rendered to
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a higher state. Its like a signal post demolish the fear,
worry, delusion through wisdom.* Knowledge could not
be achieved without external promoting. When describe
the three states of concentration

(mulika, anantara, paripukka), Buddhaghosha
denotes that reflection of sign rooted in the mind at second
state is called anantara. A sign taken of a blue vessel in
the first state will be rooted as a modal at the second
occasion. Meditation can be practiced on that model
emerged mentally. An external support is not required in
the second state because of that model leads to it. This
instruction indicates we need an external support so that
art promotes our mind to earn concentration.

Symbolical aspects

Representing the Buddha and his Dhamma in symbols
was another aspect of Buddhist art. SylendraWarma
defines that early Buddhist art was a symbolic art
commonly.’® By Intimatesymbols personal life could be
uplifted. Buddha’s image like a signal post indicate the
way of removing fear, worry and ignorance.

Aspect of elementary forms, colour, shape and vision
in the tantric art is elucidate in the deepest doctrine.
White the symbol of purity represent a common feature
and clearance and enlightenment of Dharmadatu. As
white is unchangeable colour into the dark" other colour
blue or dark is a symbol of eternity. Blue symbolizes the
different aspect including hate. Blue water symbolizes
the common force of innumerous subject as wisdom
of diamond . Red is a symbol of desire. That stood for
critical thinking. Five colours indicate the concept of
five DyaniBuddhas. Gods of Vajrayana tradition who
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bear the sharp alms with their hands such Manjusri
holding a sward of wisdom means the cutting of the net
of ignorance. Bell and trident bearing with their hands
are the symbols of wisdom. Dark"the other colour blue
or dark is a symbol of eternity. Blue symbolizes the
different aspects including hate. Blue water symbolizes
the common force of innumerous subject as wisdom
of diamond. Red is a symbol of desire. That stood for
critical thinking. Five colours indicate the concept of
five dyaniBuddhas. Gods of Vajrayana tradition who
bear the sharp alms with their hands such as Manjusri
holding a sword of wisdom means the cutting of net of
ignorance. Bell and trident bearing with their hands are
the symbols of wisdom.

After the Buddha’s demise there arose a problem of
how to salute and commemorate the Buddha without
visual things. Sculpture of Bo tree, wheel, Stupa, foot
print connected with early Buddhist art were signs
used to represent the Buddha alternatively solve the
problem. Buddhists were conducted religion, thoughts
and rituals saluting and commemorating the Buddha in
such symbols. Stupa stood which represent the Buddha’s
death became a subject to the different aspects in the
post periods, as cosmic, world and Doctrine. Further
art became a part of Buddhist life like language. The
thought presented by Rita Gilburt relating to the art is
simply to be valid even to Buddhist art. Symbols assist
for the existence of man essentially. That is necessary
for the human life like language. We really need art in the
same way as we need language.?’

The issue of art is a live element of culture.
Deepest social values are declared init. According to
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the perspective of Sylendravarma,all the elements of
early Buddhist art is known bysymbols.?® We are able
to expose this aspect comparing some elements with the
Buddha’s teaching. For instance, creepers associated with
Buddhist art mean two aspects, they are embellishment
and representing the doctrinal teachings. Cosmic scroll
represent in the Buddhist art (kalpalata) means both
embellishment and craving ( tanhalata). Lotus also stood
for two meanings, are embellishment and awakened one.
Buddha described the awakening states of being in fable
of lotus. In his own words “ I saw beings with little dust
in their eyes, with much dust in their eyes, with acute
faculties, with dull faculties, of good dispositions, of bad
dispositions, docile, indocile, a few seeing from fear sins
and the world beyond. Even as in a pond of blue lotus or
in a pond of red lotuses or in a pond of white lotus, a few
red and blue and white lotus are born in the water, grow
in the water, do not rise above the water but thrive while
altogether immersed; a few blue or red or white lotus are
born in the water, grow in the water and reach the surface
of the water; a few blue or red or white lotus are born
in the water, grow in the water, and stand rising out of
the water, undefiled by the water. Buddha compared the
different states of dust of being with lotuses grow in a
pond.”

Those fables used by Buddha to explain Dhamma
were themes selected by Buddhist artists for their work.
It is able to give interpretation with reference to Pali
literature to early Buddhist sculpture in India. Most
episodes and elements represent in Sanci,Bharhut,
Bodgaya, Matura, Gandhara, Amaravatti so forth were
some metaphor derived from Pali literature. Zoological
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symbols such as serpent, elephant, lion, horse, swan bull,
and fliage symbols like tree, creeper and mythological
symbols asMakara, wheel were used by Buddha to
illustrate Dhamma. Multifarious decoration works of
scrolls, universal scroll and NarilLata represent the
desire.

The power and glory of the lion is made synonymous
with the Buddha. Lion energy, brave, Dhamma voice,
Buddha is called NaraSinha. Makara death, Serpant
for sexual desire, craving and death. Elephant bears
the connotations of wisdom, morality and patience.
NagaRaja the most popular sculpture associated with
Buddhist art is a metaphor in the Pali literature. Sexual
pleasure has been compared with a head of serpent
(sappasirupamakama) which have many suffering and
affections. Very rare serpent to experience of people
the naga>The grapping a heretics resulted in harm like
a feel in fainting bite a poisonous snake in caching a
wrong way (Alagaddupamasutta). This is parallel to
a contagious disease effected a person who caught in
wrong way a poisonous snake. Four elements of the
body earth, water, heat and air tempt us support their
standing as four snakes compete win each other. As four
Nagas command to eat, bathe, sleep, and warm up. This
philosophical description can be reminded in guard stone
erected before the Buddhist shrines. Figure of poly-
hoods snakes coiled their tails may represent the knot of
cravings and many fold of craving. KamasutraNiddesaya
compares the desire with a hood of snake in meaning
of fear ( sappatibhayattanati). RomilarThapar mentions
that serpent appears to harm.*
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Symbolical representation in early Buddhist art
which we mentioned above reveal the uniformity
from multiculturalism with influence of Buddhism.
Consequently Buddhism spread towards the regions
where cultural diversities such Naga worship was
mobilized giving new interpretation. Sculpture which
we categorized into Zoological, foliage and mythological
symbols were used in pre Buddhist era representing
various beliefs. For example, according to DebalaMitra,
Sculpture of snakes in the Railing of Stupa of Bharhut
and capitals were connected with folk cult’!’ James
Purgason opinions that snakes sculpture in the art of
Bharhut evidenced the existence of naga worship in the
area. Vogal remakes that nagas sculpture representing in
the remains of Sanci reveal the cult of nagaspread in the
areas. As V.S. Agrawal defined Buddhist Stupa worship
was populated with naga worship.*?

Propagating the Dhamma

Images and painting were more helpful sacred ideas
in the founding and propagating Dhamma. The members
of the Buddhist Sangha were often skilled artists and
wherever the Buddhist missionaries went they took
with them pictures images to assists in expounding the
sacred doctrines.*> Vogel mentions that Buddhist monks
utilized religious art for missions where the regions
they visited. And there is a relation between art and the
Buddha’s teaching.’* E.B Havell also acknowledges his
thought.*® First Buddhist mission to China and Japan was
introduce with the texts and statues of Buddha. Images
and painting were some materials used to explain the
Dhamma. Artistic remains in the university of Nalanada
were materials used for studying the Dhamma. While
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Buddhatake prince Nandato the heaven Tusita to show the
goddess he created like a burnt female monkey in a chena.
Comparing the goddess with his lover JanapadaKalyani,
Prince Nanda understood the impermanence of beautiful
body of JanapadaKalyani remembering the burnt
female monkey.

A story evidences that creative works assist the
realization of Dhamma. Buddha followed a same
manner to annihilate the pride of Khema who was a
beautiful lady. Buddha created a beautiful lady growing
and decaying step by step which leading to death. Seeing
the scenery of this she was able understand the reality of
life. Mattakundali who was dying, was able to makeup
hi mind seeing the reflected image before him which
was created by the Buddha himself. Many episodes in
Buddhist texts note that creative works such as images
promote the people. The painting depicted in the shrine
rooms are expected in the same manner.

Ritualistic art

Studying Buddhist art John C. Huntington supposed
that Buddhist art consists faithful thoughts. He pointed out
two simple factors based on the image of Buddha

1 The need to gain merit by seeing the Buddha.

2 The desire, on the popular level,to continue to view
the Buddha after he Attained Nirvana.*

E.B. Havell denotes that “ it is only in the East
that art still has a philosophy and still remains the great
exponent of national faith and race traditions. We must
understand that the motives which are behind all art -
creation exist in full strength long before often art finds
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concrete visible expression in literature and what we call
the fine arts.””®” As a sacred art it consists both of a path of
faith and wisdom. Ritual performance neither organized
nor devotees form to organic behavior out of symbols.
Altars and seats marked with the foot print, stupa, bo tree,
wheel, represent in the bas relief at S[1[/ci were subject
to ritual performance and saluting the Buddha.”® These
mark alternatively fell the irreparable shortcoming of the
Buddha. In the early period art applied in the same instances
to representation Buddhist rituals. Most striking illustration
of early art define it . For instance, sculpture of emperor
Asoka pays visits the Bo tree in Bodgaya, lay men salute the
Buddha’s foot print.

Moral art

Moral content is not only communicate d by words,
written or spoken, but also non- verbally in sculpture and
painting act. As Rita Gilbert indicates, each true work of art
is the revelation of the attitudes and values of a particular
culture and social milieu, and adds its characteristic
contribution to humanity’s heritage of art.** Laymen feel joy
seeing the attentive sense of monks in disciplines, so they
feel joy in pictures of disciples depicted pleasantly.

Birth stories depicted in the shrines communicate
moral codes suite to the ordinary men. Some birth stories
depicted in early Buddhist art are prospected a natural
philosophy based on the causality. Love and compassion
develop among each other represent inter - dependence
of beings and nature. Every one in this world subsist on
benevolence and mutual favor of each other. Love and
compassion, generosity towards the being in our milieu are
virtues represented in Buddhist art. Representing incidence
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of the Buddha’s former lives in birth stories, is a some
way to see characters of Bodhisatta so gift, bearing, good
leadership. We sense ethical fragrance of all Buddhist art.
Most Jatakas assist to give lessons on instincts of humanity.
These art issues the values and life goals based on morals
leading to the spirit. Rurumigajatakaya depict in the art of
Barhut is a lesson about gratitude. SasaJatakaya depicted at
the PolonnaruwaGalviharaya in Sri Lanka 8 century A.D.,
noble hare offered his life as food for a guest. Animals were
associated with great virtues. Representative thoughts of
these episodes are uplifting the values of humanity.

Phenomenal Buddhism

Amongessentialreststothesurvivalofreligions,cultural
identity is greatly important. Without material things like
painting and sculpture religious identity does not exist for
a long time. Religious thoughts can be transferred from
generation to generation with creative works. So we have
no doubt to mention the arts such as image, painting,
sculpture, are useful things for the survival of Buddhism.
Foucher considered, art has been of assistance to connect the
Buddha and his teaching to culture.*' All the artistic works
known forms of Buddhist thoughts are called phenomenal
Buddhism. However Art has been utilized to conducted
Buddhism creating material culture.
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Grammatical Terminology of the Pali
Commentaries

Ven. Medagampitiye Wijithadhamma

Introduction

Unlike the Prakrit grammarians, the Pali grammarians
from Kaccayana onwards tried to depict Pali as an
independent language distinct from Sanskrit. In this context
they also tried to develop a full fledged grammatical system
for Pali with the indigenous Dhatupatha and Ganapatha with
regard to the technique and terminology, however, the Pali
grammarians heavily drew upon the Sanskrit grammarians.
This does not mean that there was a total absence of
grammatical knowledge in the pre- Kaccayana era. The
pre-Kaccayana Atthakatha literature of the commentators
like Buddhaghosa, Dhammapala and Buddhadatta is full of
grammatical discussions. In Visuddhimaggaand Atthakathas,
Buddhaghosa has occasionally discussed the points of
grammar in order to explain a syntactical problem, a particular
construction or the derivation of a particular word. Though
these discussions are mainly based on the Paninian grammar,
the terminology found therein is sometimes so distinct that
a number of terms used by Buddhaghosa have no parallel
in the Sanskrit grammar. This has made scholars like R.O.
Franke to think about the existence of a pre- Buddhaghosa
Pali grammar. However, according to O.H. Pind (1997:26)
‘the rudimentary character of the vocabulary would seem
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to indicate that it was established for exegetical purposes,
its nature being dictated by its relevance for the canonical
exegesis and the wish to use a distinct Pali terminology for
this purpose, rather than with the intention of establishing
a comprehensive Pali grammatical system’. Though one
accept this view there remains ample scope to believe that
by the time of the Atthakathas the Pali scholarship started
showing their inclination towards an indigenous tradition of
the Pali phonology independent of Sanskrit. The scope of
this terminology is limited to:

a. Phonological terminology
b. Case terminology

c. Two sets of terms denoting four types of
nominals

d. Terms denoting the parts of speech

e. Terms denoting an adverb

f. Terms denoting words, sentences and syllables
Phonological terminology

A list of ten phonological terms occurs in the
Samantapasadika (p.1399) in a verse form in the context of
the correct pronunciation of the Pali in the Kammavaca. The
verse reads:

Sithila Dhanitam ca digharassam garukam lahukam
ca niggahitam

Sambandham vavatthitam vimuttam dasadha byan
Jjanabuddhiya pabhedo
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Out of these, the first six terms denoting different
varietiesof phonemesoccurforthefirsttimeatMilinadapal 'ha
(MP: 344) the terms such as dhigha (long), rassa (short),
garuka (metrically long) and lahuka (metrically short) are
common to both Sanskrit and Pali grammars. The terms
sambandha (connected utterance) and vavatthita (disjoint
utterance) are used to denote the connected or disjoint
articulation of words in a sentence. In Sanskrit the conjunct
articulation of the Vedic hymns is called samhita whereas the
disjoint articulation is known as padapatha. The remaining
terms viz. sithila (non aspirated stops), dhanita (aspirated
stops), niggahita (nasal) and vimutta (oral) are unparalleled
in Sanskrit. Out of these, the term niggahita equivalent to
the Sanskrit anusvara is adopted by the all the three Pali
grammarians. Aggavamsa is the only Pali grammarian who
has included all these terms into his grammar and his defined
them in rules Saddaniti 4.21. This attempt of his appears to
be encyclopedic since sithila, dhanita, vimutta, sambandha
and vavatthita are not used by him in the latter part of his
grammar.

Case Terminology

The Pali Atthakathas have made use of the following
terms to denote the grammatical cases.

Paccatta - Nominative
Upayoga- Accusative
Karana- Instrumental
Sampadaniya- Dative
Nissakka - Ablative
Sami - Genitive
Bhumma - Locative
Alapana - Vocative
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Out of these, nissakka, bhumma and alapana are
peculiar to Pali. Alapana is the only term, which has a
canonical status. It is used in the Vinaya (I11.73, 33) to denote
the vocative and as such is adopted by the grammarians from
Kaccayana onwards.

The term paccatta (SKT.prattyatma) in the sense of
the nominative probably occurred for the first time in the
Vartikas of Kattyayana (Vt. 6 on P.1.1.50). It literally means
‘individually’. According to O.H. Pind (1997,p.27) the use
of the term paccatta is nominated by the semantics of the
Pali paccatta, evoking the idea of the nominative as denoting
any given thing individually, i.e., its characters as such, and
thus roughly corresponds to the concept of linga.

The use of the term upayoga in a technical sense goes
back to Mahabhhasya (1.334) where Patanjali introduces
the roots governing two accusatives. The verse reads as
follows:

Duhiya cirudhi prachibhiksicinamu
payoganimittamapiuravavidhau

Bruvisasigunena ca yat sacate
tadakirtitamdcaritam kavina

The same verse is reproduced at Kasika (1.4.51). There
the term upayoganimitta is explained as:

“Upayoga means that which is closely connected (with
an action) such as milk etc. Cow etc. is its cause. The name
karma is given to that Cow etc. which is the cause of milk
etc. which is closely connected (with an action)”. Thus in this
context, the word upayoga signifies the direct object. The
cause of this direct object is called upayoganimitta to which
the karma designation is attributed by Panini (1.4.51).
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The term used for the ablative is nissakka from ni+sak
meaning ‘to go out’. It is probably chosen for the given
purpose as it conveys an away movement, which is the
central idea conveyed by the ablative.

The term sami < svami (SKT) has its counterpart
used in the discussion in Mahabhasya (1.464), where the
expression svamitva is used of the genitive relation rajia
puruasah. The term sami is adopted by the Pali grammarians
to denote the genitive.

The term bhumma is equivalent to the Sanskrit
bhaumya or bhumaya and is related to place. It occurs in
the canon as an adjective and a noun. Aggavamsa whose
grammar is influenced by the Atthakathas has occasionally
resorted to this Atthakatha terminology in his Karakakappa.

Two sets of terms denoting four types of nominals

i. The four types of nominals mentioned by
Buddhaghosa are: (Vism, 209)

a. avatthika, referring to a specific state (in the
existence of an entity) < SKT avasthika, e.g.
vaccho

b. limgika, referring to based upon a characteristic
mark, e.g. dandt

c. nemittika, referring to based upon an attribute (of
a person), €.g. tevijjo

d. adhiccasamuppanna, spontaneous like proper
nouns, e.g. sirivaddhaka

il. Another set of four nominals is mentioned by
Buddhaghosa. (As, 390)
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a. samafilanama, a name given by general assent,
e.g. mahasammato (D III, 93)

b. gunanama, a name expressing an attribute, e.g.
bhagava

c. kittinama, a name expressing honour, i.e., a proper
name given at the birth ceremony.

d. opapattikanama, original name, i.e., a name
that is unalterably the same in time and space:
purimakappe pi cando etarahi pi cando yeva.
(As, 391) The term gunanama is analogous to
naimittikanama of the above list.

This terminology is hardly ever used in the Pali
grammatical literature.

Terms denoting the parts of speech

The Pali Atthakathas mention four parts of speech
(padavibhaga) viz. namapada, akhyatapada, upasaggapada
and nipatapada. Sumangalavilasini (p.26) (on D I, p.1)
identifies evam as a nipatapada, me etc. as a namapada,
pati (of the patipanno hoti) as an upasaggapada, and hoti
as an akhyatapada. This fourfold classification is first
mentioned by Yaska in his Nirukta. In this tradition is
known as catvaripadajatani. In the view of the grammarians
catvaripadajatani refers to the fourfold classification of speech
into nama, akhyata, upasagga and nipata. Patafijali has also
mentioned this fold classification in his Mahabhasya. Thus
in the case of padavibhaga, the Atthakathas seem to have
been inspired by the Sanskrit grammatical tradition. This
terminology has also found its way in the Pali grammatical
parlance. Kaccayana has named the second chapter of
his grammar as namakappa. The rule, which prescribes
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compounds in his grammar, reads: namanam samaso
yuttattho (Kacc. 318). The third chapter of Kaccayana’s
grammar is called akhyatakappa. The terms upasagga and
nipata are used by him in the rule: upasagganipatapubbako’
byayibhavo (Kacc. 321).

Term denoting an adverb

Bhavanapumsaka is the term used in the Atthakathas
to denote an adverb. It probably means ‘a word in neuter
denoting bhava, i.e. an action’. In the discussion at
Saddantti (590) Aggavamsa observes: “ Here in this regard,
bhavanapumsaka is used in the dispensation whereas
kiriyavisesana in the science of grammar”. The term is
however not used by Kaccayana and Moggallayana.

Terms denoting words, sentences and syllables

Terms namakaya, padakaya and vyafijjanakaya in
the sense of a collection of words, sentences and syllables
occur in a passage at Samantapasadika (p.223), presumably
quoted from the Maha Atthakatha. This vocabulary seems to
originate in the Buddhist Sanskrit literature and can be traced
to the Vaibhasika theories of language, which Vasubandhu
criticizes in the Abhidharmakoabhasya.

Conclusions

Although this limited vocabulary as shown above was
availableto Kaccayanaandhissuccessors, they have preferred
the use of only those terms, which were also established in
the Sanskrit grammatical tradition except niggahita, alapana
and bhavanapumsaka. The Pali grammarians seem to
have thought it better to use the terminology current in the
grammatical parlance rather than the orthodox terminology
used in the Atthakathas. Kaccayana has acknowledged his
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indebtedness to the Sanskrit grammar with regard to the
technical terms in the rule parasamanfia payoge (Kacc. 9).
By this rule, Kaccayana has given his acceptance to several
technical terms current in the Sanskrit grammar without
ever defining them. Here the Vutti comments: “And those
technical terms available in the Sanskrit treatises such as
ghosa or aghosa are also used in this science, wherever
there is an occasion for their usage”. Commenting on the
rule, Kaccayana Vannana says: “The foreign terminology is
the terminology of others. It means the terminology is the
terminology found elsewhere. It means the terminology
available in the Sanskrit treatise. Payoga (usage) means
using whenever there is an occasion for the usage, this is
the relation. Foreign terms are: ghosa, aghosa, lopa, vanna,
samana, samyoga, linga, pada, nipata, upasagga, paccaya”.

This shows that Kaccayana’s grammar presupposes
the knowledge of the Sanskrit grammar in general and its
technical terminology in particular. Later Aggavamsa tried
to end this dependence on the Sanskrit grammar with respect
to the technical terms by providing definitions of most of
them.
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The Socio-cultural Background of Kolam
Theatre

W.B.A. Vitharana
Introduction

Generally, a Kolam performance or Kolam Maduva
as it is popularly called is presented after reaping the
harvest when the villagers are able to take time off from
their occupational chores. This often falls in the month
of April. As the venue of performance a holy site like the
village temple or a public place in the area is generally
selected. Or else, the compound of the house of a village
chief who is a patron of Kolam is chosen for the purpose.
All villagers render their co-operation in earnest in carrying
out the various duties in connection with the performance,
such as preparing the arena, decorating the place and serving
refreshments to the artists as well the spectators till the end
of the performance in the following morning. The various
requisites for preparing the arena, such as arecanut leaves,
goraka branches, (Garcinia Cambogia) coconut flowers,
flowers of the hintala (or marshy date) tree, king coconuts,
betel-nuts, plantains and so on, and also oil cakes, milk-rice,
banana etc. for refreshments are supplied by the villagers
from their own households. This special feature that can be
seen in connection with a Kolam performance. There may be
slight variations in the details and the manner in presenting
a Kolam performance. The two regions, Ambalangoda and
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Mirissa (in southern Sri Lanka) where the Kolam theatre is
active in the present day can be taken as examples.

Socio-cultural background

The Mirissa tradition of Kdlam lays more emphasis on
the devotional aspect. This Kolam theatre is associated with
the Pattini cult. Goddess Pattini is a paragon of conjugal
fidelity, who is worshipped in the rituals of the Low-country
and Sabara-gamuva region. The Paththini cult is a special
feature of the Mirissa tradition. The villages of Marissa are
divided into two fractions, namely, Udupila and Yatipila.
After participating in the Pora-pol (or coconut-ball) game
the two teams go round the village in procession, and in the
final night the ritualistic dance called Gammadu is performed
till dawn. It is customary to offer an oblation to Goddess
Pattini in the morning. The Kolam performance is presented
in the evening on the same venue of the Pora-pol game in
the previous day. The tradition has it that each family in
the village contributes a dance number to the profession
with artists wearing Kolam masks but in the Ambalangoda
tradition a Kolam performance is given as an independent
event and not in association with a ritual.

Nevertheless, it is clear that the Kolam theatre has
come down as a common social festival or as a cultural
festival in the Sinhalese rural community. The popularity
that the Kolam theatre enjoyed in the past can be gauged
from the fact that one Kolam performance was repeatedly
presented for about one week for several nights on end.
(Sarachchandra,1968) It is interesting to note that the houses
of those artists who played leading roles in the Kolam theatre
were called by the village folk by such names as the king’s
house, and the headman’s house, as so on. Such houses can
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be identified even today in Udupila village in Mirissa. This
shows how far the Kolam theatre is firmly embedded in the
Sinhalese rural society as a folk art.

Even though the chief aim of the Kdlam is to provide
entertainment, it can also be said to have a religious purpose
behind it. Before the commencement of preparatory work
connected with the Kolam arena, be it in any part of the
country, it is customary to invoke the blessings of the Buddha
and his attendant deities. An offering-table close to the Ves-
atta (or woody screen) is a regular feature of every Kolam
outfit. However, the Kolam tradition of Udupila, Mirissa,
can be seen to lay more emphasis on ritualistic aspects than
all the other Kolam traditions in the island. In the Mirissa
area, a Pora-pol festival and a Gammadu performance are
held annually in honor of Goddess Pattini for ushering
in general welfare and prosperity for the village and the
country at large, particularly for warding off epidemics
such as chicken-pox and small-pox. The tradition has it that
a Kolam performance with a ritualistic bent is held at the
conclusion of these ceremonies.

In this way, the Pora-pol game and the Gammadu
ritual dance held in honour of Goddess Pattini, followed by
the Kolam performance to wind up the series of festivals are
arranged with the co-operation of all the villagers rendered
with great devotion and commitment. The community
participation in these festivals from beginning to end is a
characteristic feature of folk arts as well as dance rituals.
As in all the other healing rituals organized by the villagers,
there is a clear pattern of rites and observances to be adhered
to in connection with the Kolam tradition of Mirissa. For
example, the selection of the site, converting the arena into
a temporary holy place, sprinkling of saffron water on the
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ground (as a purificatory rite), consecration of the witch-
doctor and similar rites and observances of ritualistic import
can be noticed. In the Udupila village in Mirissa, from the
day a Kolam performance is fixed for public entertainment
till it is over, the villagers refrain from partaking of fish and
meat. That is because the Kolam theatre is regarded as a
beneficent ritual performed for ushering in divine protection
and prosperity for the entire village.

A Kolam presentation commences with salutation
to the Triple Gem (i.e., Buddha, Dhamma and Sangha),
followed by the propitiation of the four Guardian Deities,
namely, Dhrtarastra, Virudha, Virupaksa and Vaisravana.
This function is the prerogative of the leader of the Kolam
troupe, known here as ‘Kolam kuttame gurunnanse’. In other
areas he is known by various names such as Kariyakaravana
Rala, Toraturu Katakaru and Sabe Vidane. As the leader
lights the traditional oil lamp, ceremonial drumming begins.
This in a way serves as a method of rural communication.
When they hear the drumming, the spectators start heading
for the Kolam arena. Then laudatory stanzas are recited in
honor of the gods and seek permission of the spectators to
start the show, for which the following stanza is recited:

Me sabhawehi sitina - Loku kuda hema mahathuna
Sathutu we balamina - dutoth waradak apen evasana

‘Let all gentlemen, big and small, who are
assembled here witness and enjoy this programme. Please
bear with us should there be any lapse on our part’.

hese facts make it clear that the Kolam theatre is a
kind of folk play performed to provide entertainment as well
as to propitiate deities. Further, the Kolam serves to promote
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social co-existence among the village folk. It is, however,
unfortunate that in the present day, the Kolam theatre is
gradually moving away from the rural community.

Theinformation provided by thebooks and monographs
written on the Kolam Theatre dwells on the propitiatory
aspect marked by certain ritualistic features. Since the
traditional account of the origin of Kolam theatre from the
steps taken to satisfy the longing of pregnant women, O.
Pertold opines that it developed from a ritualistic dance
performed for the protection of the womb.(Pertold,2006)
To prove his contention, Pertold cites as evidential proof the
Kolam numbers such as Badadaru (Pregnant) Kolam and the
Pancanari (Five-women) Kolama. He thinks that these are
remnants of certain ritualistic rites performed in connection
with a fertility cult.

But Prof. Sarachchandra thinks that it is not justifiable
to pass judgment on the purpose of Kolam theatre which
combines a number of mutually unrelated features, relying
only on a couple of features. (Sarachandra,1968) He further
points out that there is a separate ritual called Ratayakuma
performed for the well-being of pregnant women and that
it also included a scene where a woman is lulling a baby to
sleep. Prof. M.H. Guanatilaka, however, says that Pertold’s
view cannot be summarily dismissed if a dance is performed
to satisfy the longing of a pregnant woman it is a pregnancy
ritual. The Ratayakuma which is danced to ward off the evil
eye of Kalukumara (a demon) is such a ritual. Therefore,
in Prof. Gunatilaka’s opinion, Kolam is not just a facial
comedy. To substantiate his position, he lists the following
features of Kolam. (Gunatilaka, 2007)
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* The inclusion of Badadaru Kolama.

* The Kolam originated from satisfying a longing

» The scene of fondling a baby

* The Pancanari-ghata (Picture formed with five
women) Kolama

e The Narilata Kodlama, Ananga-Bhairava Kolama,
Giridevi Kolama, Kavaraksa Kolama and other
numbers

* Dialogues suggesting the presence of pregnant
women in the audience

* Asimilar pregnancy ritual bearing the same name is
performed in South India is worth comparing.

All the foregoing information suggests that Kolam is a
folk art practiced as a ritual providing entertainment as well
as propitiating certain divinities

In a study of the social- cultural background of Kdlam
theatre, it is important to draw our attention on the areas in
Sri Lanka where the theatre remains alive up to the present
day. When we look at the social organization in the city of
Ambalangoda, a noteworthy feature is that the vast majority
of the population belongs to the Karava caste it is about 98
per cent. Those belonging to the other castes (Halagama,
Bhinna, Rajaka, Navandanna.and Vahumpura.) Together
make the balance 02 percent. According to professions, set
apart for the different castes in the long past, the Karava
people can be thought to have followed the fishing industry.
Some scholars believe that the word ‘karava’ has derived
from the Sanskrit ‘kaurava’ which in turn is a derivative
noun from ‘kuru’ (the land of the Mahabharata war).
(Roberts,1982) Hugh Neville thinks that the Karavas have
their origin in South India. In Tamil this caste is known as
Kariyar. Their arrival in Sri Lanka seems to have taken place
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somewhere in the 10th century. (Dharmabandu,1962).The
origin of the Karava community may, therefore, be traced
back to the Kuru country that lay to the east of River Yamuna
flowing near Delhi. Bryce Ryan also cited the Karava origin
to “Kuru” of Kuruland in India. (Bryce,1993)

Some of the Kaurvas who were defeated in the Kuru-
Pandava war continued to live under their cousin Yudhisthira.
But the hard-liners among them who could not bear up the
humiliation left the Kuru country and migrated to other
countries. Some scholars believe that some of the Kauravas
who thus migrated settled down in fat off countries like
Java, Sumatra, South India and Lanka. (Dharmabandu,1982)
Michael Roberts thinks that the Kauravas and Paravars
speaking Sinhalese and Tamil, who live along the sea coast
lying between Tangalle and Negombo, as well as those
Tamil people who belong to the Karyar caste living along the
eastern coast belong to one social group. (Roberts,1982) This
shows that the coastal areas of Sri Lanka were inhabited by
the Karava people from the remote past. The first permanent
settlementsin Ambalangoda were established centeringround
the fishing port Malanvatuna in Tambimulla (Hirewatta)
and the fishing port at Vallewala in Patabendimulla. During
the Portuguese rule and the Kandy Period, Ambalangoda
appears to have been a fishing village which was inhabited
by fishermen alone and where Ambalams (inns) had been
erected as resting-places mainly for passers-by, carters and
conveyors of goods. (De Silva,1999)The Sinhala Buddhist
community constituted nearly 99% of the population of the
Ambalangoda region, while the remaining 1% was made up
with the Hindus, Muslim, Roman Catholics and Christians.
To that 1% belonged the Sri Lanka Tamils, Indian Tamils,
Sri Lankan Moors and Malays.(Census. 2001)
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When we consider the socio-economic background
of the Ambalangoda region, the fishing industry can be
identified as a major factor. A vast majority of the city folk
living along the sea coast as well as in the interior has taken
up to fishing industry. Although the fishing industry was
the profession set apart for the Karava caste, in later times,
particularly during the Dutch and the British periods, their
switching on to other professions has been conspicuous. S.
Arsaratnam says that transporting goods by carts as well as
by boats, canoes and rafts was a traditional profession of the
Karava caste. (Arasarathnum,1969)

Apart from the fishing industry, the economy of this
area is strengthened by very important cash crops like
cinnamon, coconut, tea and rubber. The city of Ambalangoda
is a centre for cinnamon trade. The main cash crop during
the Portuguese and Dutch periods appears to have been
the cinnamon cultivation. (Sinhala visvakosaya 1963)
In addition, there is also a section of the population who
earn their living by livestock farming, vegetable and fruit
cultivation. Besides, fiber industries such as rope, mattress
and carpet making, the copra industry and making of gunny
bags are important cottage industries. Another noteworthy
feature of this area is the presence of a number of families
engaged in artistic pursuits such as wood-carving, furniture
manufacture, carpentry, biralu (Rent) industry, mask-carving
and Batik art. Although such families are small in number,
Ambalangoda has earned a reputation for artists engaged in
wood-carving. It appears that those who earned their living
by carpentry bear surnames associated with that industry.
The surnames such as Juvanvadu, Tukkavadu, Manavadu,
Yatravadu, Alagiyavadu, Pemmavadu, Piniyavadu,
Peduruvadu and Vadutantri belong to those families who
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were known for carpentry of a very high standard. It appears
that many Karava people who were engaged in fishing later
changed their profession to carpentry.

And itis interesting to note that a number of generations
that are leading exponents of the Kolam theatre belong to
such carpentry families as mentioned above. Juvanvadu and
Tukkavadu are the most prominent among them.

In this study, it is necessary to focus our attention on
the Mirissa region too. The Weligama regional secretariat
division which includes Mirissa has socio-economic
conditions quite similar to those of Ambalangoda. Of the
people living within the Weligama Regional Council of
the majority belong to the Karava caste. Most of them
are engaged in fishing. Since Weligama has one of the
most developed ports within the Matara district, the region
contains a number of fishing villages. Mirissa is one of them.
Apart from the fishing industry, the important cash crops
grown in the region are coconut, cinnamon, tea, rubber and
coffee. The cinnamon cultivation takes an important place.
Tea, rubber and coconut constitute the principal cash crops,
while coffee, pepper, cloves and nutmeg are grown as minor
cash crops. Further, in the Weligama secretariat division can
be seen such means of livelihood as coconut fiber industries,
Beralu (Rent) toddy tapping, and making fishing nets artistic
pursuits like carving of masks. As far as educational facilities
are concerned, the Weligama division occupies a position
as high as Ambalangoda. The Literacy rate in the Matara
district is 88.6%. (Parisarika pethikada 2000) for primary
and secondary education there are a considerable number of
national schools, senior schools and junior schools.
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The foregoing information furnished as socio-
economic background of the Kolam theatre makes it clear
that the Kolam theatre represents a cultural aspect closely
associated with the Sinhalese rural society. The Kolam
theatre is a common socio-cultural event which obtains up
to this day in the villages lying in the southern coastal belt
of Sri Lanka. In a certain way, it can be regarded as a sort of
social healing ritual. It is also clear that there was a social
interaction between the artists associated with the Kolam
theatre and the people in the village. The Kolam artists never
deviated from the socio-economic pattern of the society in
which they lived.

The economy of the reigns associated with the Kolam
theatre depended on fishing, agriculture, handicraft and
carpentry. The Kolam artists of these regions belong to
generations engaged carpentry. This situation is specially
seen in Ambalangoda, Artisan generations of Tukkawadu
and Juwanwadu may be cited as examples. The craftsmen
belonging to these generations display a special skill in wood
carving. They were engaged in carpentry, wood carving and
particularly ornate wood carving in temples and places of
warship in the village. They had also some knowledge of
architecture. It can be inferred that some time masks comes
to be fashioned by artists. In this way, they must have been
influenced by masks that were used in the rituals. In addition,
they may have attempted through their masks to satirize
certain prominent individuals in contemporary society.
Take for example, Kolam masks depicting the Mudali, the
Arachchi and the Police constable. This study has revealed
certain factors that in fashioning these masks the artisans
appear to have been influenced by Indian masks and art of
make-up.



(VJIBS) Volume III - part I 99

Most of the generations of craftsmen connected with
the Kolam theatre belong to the Karawa cast and declare
that they have an Indian origin. More belonging to these
generations this chain holds the views that the ancestor of
these Kolam artists lived in close proximity to fishing harbors
and that may used to go to places in India such as Kerala for
trade. Thus in possible that masks, head-gears and make-
up employed in folk theatres like Kudiyattam they sow in
Keérala have exercised some influence in the fashioning of
Kolam masks. The view was held by Balan Nambiar is
these exist mask dances associated with Theiam dances in
Kerala. Head-dresses used in the Theiam dances tradition
bear resemblance to the Raksasa head-gear seen in Kolam.
(Darmadasa,1999)

Furthermore, the Kolam Thullal dance form prevalent
in Kerala has some relevance to the Kolam dance. In this
dance, various masks are used representing different
characters and they are made from light arecanut leaves
and colored with red ,white, yellow, green, black and to
forth.(Devi, 1990) These masks show some resemblance to
our kolam masks. The Sri Lankan Kolam masks are more
complex, more artistic and more diverse in form than these
Indian masks, head-gear and make-up. Another characteristic
feature of the Sri Lankan masks is that they are made of light
wood. Thus, these artists may have fashioned these masks
under local or foreign influence and with the experience they
had received by studying various characters deeply. They
may have developed the kolam theatres subsequently.

In inquiring into the socio-economic and cultural
background of the Kolam theatre, its present position should
also be taken into account.
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The social relationship that existed between the Kolam
theatre and Sri Lankan rural society in the past is not to be
seen now. It is also once in a moon that a Kdlam presentation
is given the Kolam theatre which had its performances
presented annually during the Sinhala New year festival or
in association with a Gammaduwa ritual is now held only
once in special years. And finding sponsors even for this is
a difficult task. The Kolam Maduwa which was organized
is the past as a social and cultural event attached much
importance to local customs and religious observance. But
in the present day most of there practices and observance
are hardly performed. Similarly the Kolam maduwa that
presented on several days on end in today unfired to a few
hours at night.

Nowadays, It is hard to see a Kolam performance
organized by the village folk in the in the traditional way. In
the present day a Kolam performance is generally organized
by a certain institution or social organization. They pay
some remuneration to the Kolam troupe. But when a Kolam
Maduwa is organized at the village level, no fee is charged
by the artist. Moreover, classical nature of Kolam has come
down nowadays and a large number or characters that
figured in early Kolam has disappeared. It has also become
very difficult to find artist for a Kolam performance. The
main reason for this is the migration of even Kolam artists
to the capital or suburbs in search of better fortunes with
the introduction of the open economy. Another reason for
this situation is the fact that no Kolam performances are
organized these days at village level. Moreover, the lack
patronage from the government or other institutions for the
protection of the Kolam theatre has also contributed to the
decline of'this folk theatre. In addition, the boost of the tourist
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industry with the introduction of the open Economy has also
affected the Kolam theatre both favorably and unfavorably.
Particularly because the Southern coastal belt has become a
tourist attraction, it has boosted the economy of that region.
With this there emerged a ready market for artistic products
of this region. As a result of this the fashioning of masks has
become an industry. This prompted the Kolam artists to pay
more attention to mask craft then to the playing of Kolam.

The artistic excellent, the variety and lightness the Sri
Lankan masks have made them very popular among tourists
with the spread of this art in the Ambalangoda region, not
only traditional Kolam artists but also others took to mask
industry. The fact that with a number of sales centers of masks
have been located in the Ambalangoda region explains this
position. The art of fashions masks did not become popular
in other areas which are prevailing the Kolam theatre than
Ambalangoda. The economy of these areas depended on
traditional Plantations, agriculture and various urban-based
professions, the fact furnished above explain the socio-
economic and cultural background of Kolam theatre, has it
was affected in the advent of the open economy and now the
Kolam theatre is moves away from the social as a living art.
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Book Review

Mystical Survival: The Geography of the
Infinitely Near

Dr. Paulo Barone
\Pilgrims Publishing, Varanasi, 2012, 113pp. INR
250/-, Paper, ISBN 978-81-7769-994-4

“Ekam sat vipra bahudha vadanti”
“Truth is one. The Sages call it by many names.”
[Rig Veda 1.164.46]

This timeless dictum of the Rig Veda was resonating
in my mind with a peculiarinsistency as I waded through
this small book written by Dr.Paulo Barone undoubtedly for
a very large purpose. I use ‘wade through’ with a cautious
delight. This little book of 113 pages has a long title. The
Mystical Survival: The Geography of the Infinitely Near. It
is a collection of nine essays based on paperspresented by
Dr. Paulo Barone at academicconclaves inandoutofIndia.

Thenineessays takentogether constitutes a painstaking
effort to map a cohesive or perhaps a more pronounced
direction ‘along interrupted paths and intermittent times
towards mutant places which seem to be solid and then
reappears as gaseous part of a special geography which is
not marked on current maps’,his words (synopsis).

Dr.Paulo Barone inhisrole asamap makerand explorer
of eternal truth, ageless wisdomand universalvalues known
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to us as ‘SanathanaDharma’ identifies two core values for
deeper excavation through his memoriesand experiences-
Tolerance and Pluralism.

Hinduism, Buddhism and Jainism the three great
religions that sprang from the deepest recesses of the Indian
subcontinent are uncompromising in their adherence to the
core elements of Tolerance and Pluralism. They make up
the distilled essence of Hinduism, Buddhism and Jainism.
This is deftly acknowledged by the author who cites Raimon
Panikkar little further into the voyage of spiritual discovery.
The sub title of the book ‘Geography of the Infinitely Near’
is no riddle after the reader manages the introduction. At this
point I willingly succumb to the temptation of quoting Walter
Benjamin. “Memory is not an instrument for surveying the
past but its theater. It is the medium of past experience, just
as the earth is the medium in which dead cities lie buried.
He who seeks to approach his own buried past must conduct
himself like a man digging"(Benjamin, 2006).

Dr. Paulo Barone commutes between two human
settlements - Milan and Varanasi. Milan is a thriving
metropolis with a history of memorable encounters with
science, art and literature. Varanasi is the human habitat of
‘spiritual luminance’ and is the oldest living city in the world
and the spiritual capital of the Indian subcontinent- home to
three great religions Hinduism Buddhism and Jainism.

I should be forgiven fornot traversingall the territory
that the map maker Paulo Barone discovers and marks. As
he himself states in the introduction “The unpublished map
of this singular territory, to be drawn up, must go as far as to
almost be confused with it. It’s mapping out begins from the
most unthinkable and remote localities, in the small marks
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of each person; it proceeds by replacing their primitive
borders (personal histories) by means of distant images...”
(p.12). He concludes the introduction with reassuring
words. “Much as it is variable, I remain convinced that
the map is oriented in only one direction. It is searching
out Benares, the nebulous heart of things, our singular
golden parasol. It is a passing map” (p.12).

Why in search of Benares in the city of Varanasi? To
each of us Benares offers a different idea, a brighter promise
and anew experience. The waters of the Ganges can be tranquil
or turbulent. The sun rise over the eternal city remains neutral
to the prayers offered from ancient‘Ghats” The thousands of
shrines on the high banks of the river will remain impassive
while one seeks to discover Existence, Consciousness and
Delight or what the sages called ‘Sachithanada’.

Paulo Barone embarks on his journey in search of a
mystical survival after making thisrather complex proposition
in his introduction. In it he also makes a reference to Edward
Said’s landscape in ruins remark albeit in passing. It is no
exaggeration to call it the city of the past, present and the
promise of the future. It is indeed the city of eternity and
continuity.

Then why does the author Paulo Barone see a
landscape of ruin in it? (p.08). Then he proceeds to discover
a second image of a ‘compelling cherry flower about to fade
and a third image as described by the poet Bharevi in Lotus
pollen(Bharavi, Kiratarjuniya, V, 39).The ruin, the falling
flower and the golden parasol according to the author makes
an indivisible ‘triptych-ruin’. In this triptych he discovers
the elements that make up the ‘original machine’ (p.08).The
author despite the tortuous path taken arrives at a pivotal
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point where he abandons the Eurocentric perspective of
landscape — ‘a visual dimension of space’.

The Benares he is in search of is a ‘singular golden
parasol’ that cannot be reduced to visual dimensions. The
City oflight and the fountain of Hindu philosophy regarditself
as a luminous space. Its luminosity exemplifies wisdom. It
eradicates the darkness of ignorance. In this luminous space
sin cannot be washed away in the Ganges or by prayer
offered from the Ghats and Shrines. Immortality is possible
only through wisdom and understanding. The City of light is
not visible in darkness. The City of eternal wisdom through
which the river of life meanders through does not defy the
laws of physics. It however is home to the principleof non-
contradiction(p. 31).

In the first essay “Vishva Darpana: East West Atlas,
Notes on the Image of the World/ the Rest” (pp. 13-24),
hedismantles Rudyard Kipling. Instead of attempting to make
the twain meet the author makes it a confluence. In this essay
his lament or rather his diagnosis of our predicament finds a
natural setting in bustling Milan and in sedentary Varanasi
with remarkable ease. He writes ‘we allow meaning to inherit
only in the accurate gesture of a handshake or expression in
some one’s eyes and still suffer the affliction of a general
sense of exile’ (p.32) .”

The author is deeply influenced by Raimon Panikkar.
I am no avid reader or follower of this great Indo Spanish
savant. Yet, navigating the rapid currents of the author’s
tireless reasoning, I was compelled to discover Panikkar
afresh. It was not in vain. He is matchless on the subject.
He says “philosophy could be understood as the activity
by which man participates consciously and in a more or
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less critical manner, in the discovery of reality and orients
himself within the latter” (Panikkar,2000: 1-3).

In this essay he makes some startling discoveries. He
refers to ‘illusions produced when only amoment is extracted
from a complex process and rendered absolute while the rest
is obscured” (p.15). This essay does not make easy reading.
The complex thoughts are presented in equally complex
lines. Yet, your patience is soon rewarded. He begins the
essay with a peg on James Joyce’s Ulysses where Joyce
uses the since famous phrase “light crumpled throwaway”.
The author decides that it is an ‘appropriate image of the
contemporaryworld’ (p.13). It is no easy journey but it
has exciting prospects. Walter Benjamin and James Joyce
are invoked arrivingat life liberated ‘Jeevanmukta’ (p.19).
The ‘crumpledthrowaways’ become ‘remainders’ and the
reasoning is intricate. To see the Irish writer and the Jewish
Marxist in the luminous setting of Varanasi is fascinating.
As the author concludes, “[I]t is a specially made ‘empty jar,
an Atlas dedicated only to ‘remainders’ capable of holding
them without asking anything of them in a semi liberated,
semi redeemed state. To exhibit he suggests that “the East
West Atlas must work like a laboratory” (p.19).

The Essay‘Dagdhabijabhava:The State of the
burntseed” (pp. 25-38) begins with a description of a visit
by Rabindranath Tagoreto a Danish School. Tagore it is said
had exclaimed “Why do you teach so many subjects? One
would suffice: Hans Christian Anderson.”

Tagore was a creative giant at ease with western
culture. He had a deep insight in to western poetry and
Science. He was a remarkable Indian sage who combined
the best of East and West and a human repository of ancient
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and modern knowledge. He held his own in a debate with
Einstein in 1930 on the then emerging principles of quantum
mechanics. The author Barone speculates on the reasons
for Tagore’s admiration for the Danish writer of fairy tales.
Hans Christian Andersen is the acknowledged father of
the modern form fairy tales. He was absolutely enchanting
due to his extraordinary gift for noticing and depicting the
whimsical and the wistful that mesmerized children and
captured the imagination of adults.

The author speculates “It would indeed be nice to think
that Tagore had once read one of Anderson’s fairy tales and
had been struck by a sudden, pervasive enchantment, of the
sort generally reserved for children, whom he never forgot.
Tagore might be said to have ‘devoured’ Anderson’s fairy
tales”.

He picks the term devour from an observation made
by Walter Benjamin in his “A Glimpse into the World of
Children's Books.” Hans Andersen’s ingenious story of
“The Flax’ becomes a commentary that is emblematic of the
violent fragmentation that characterizes the reality in which
we live. Then with remarkable conviction he asserts that “It
also accurately represents the ever increasing speed with
which modernity has managed to dissolve ancient rhythms
and structures.” Appreciation of Tagore’s refrain in the
Danish school that Andersen’s stories provide an adequate
education requires me to provide a synopsis of the story
The Flax by Hans Christian Andersen.Started with a small
incident and passing through long but interesting dialogues,
the ballad was finally over (The Flax, hca. gilead. org.il,
1849).Just asthe Hedge Stake warned. When the flames died
invisible elements danced over the embers. Wherever their
feet touched, their footprints, the tiny red sparks, could be
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seen on the ashes of the paper. But the tiny invisible beings
cried, "The ballad is never over! The children could not
either here or understand that. Just as well. Children should
not know everything.

In my review I take pains to provide the synopsis
of Andersen’s story The Flax as it is necessary for me to
explain how I understand Tagore’s mind when he announces
that Hans Andersen’s stories as providing a wholesome
education. The fables in the Panchatantra(re-print1991),
the stories in the Jathaka Mala (re-print 2003) and the Fairy
Tales of Hans Andersen(re-print 1993) all provide a great
pool of accumulated wisdom that constitutes a perennial
philosophy. They are all adventures in the human story.
Sarvepalli Radhakrishnan says of Tagore “In interpreting
the philosophy and message of Rabindranath Tagore we
are interpreting the Indian ideal of philosophy, religion,
and art, of which his work is the outcome and expression”
(Radakrishnan, 1919: 12-15).

Here, I must digress. In order for me to appreciate
the thesis of Paulo Barone I must take this avenue of citing
an extract from the famous conversation between Tagore
and Finstein. The conversation between these two eminent
scholars was central to the nature of reality. Jathaka Stories,
Fables of the Panchatantra and Hans Andersen’s fairy tales
are all part of the human entity which according to Tagore is
“depending for its reality upon our consciousness”

In the essay ‘The Ant-hill Fraternity’ (pp. 39-44), the
author uses the formation and functioning of the Anthill the
abode of the industrious ants to present a world view. He
commences the discussion by a reference to the Italian poet
Giacomo Leopardi's composition ' La ginestra' or broom
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plant.According to the author the poet Leopardi considered
the broom plant as the only form of life surviving on the
slopes of Vesuvius which destroyed a human civilization
that was Pompeii and Ilocano in 79 AD.

Leopardi wrote the poem while residing in a villa on
the hillside of Vesuvius. It was to be his moral testament as a
poet. La ginestra ("The Broom") is contemplated by the poet
as the flower of the barren slopes of the volcano.It describes
desolation and the poet alternates between enchantment and
melancholia of a starry night.It describes the nothingness of
the world, the orphaned man and his precarious existence
and the capriciousness of nature. These are not intended
intentional evils but are continuous and constant. This
commentary is followed by his thoughts on mankind, history
and nature. The hapless plant Ginestra lives on in desolation
typical of the Vesuvius without surrendering to nature. Here
it personifies the ideal man who rejects illusions about
himself and does not plead for help from the heavens.

Leopardi is not well known in the English speaking
world. Yet he certainly could enter the ranks of the greatest
enlightenment period thinkers. He perceives theflower of
a broom plant growing on the arid slopes of the volcano
Vesuvius as confrontation with the delusions of his time
which believed in a ‘magnificent progressive fate’ — and
those who failed to recognize the malignity of Nature
towards humans. Paulo Barone reads another dimension
to his poetry. He believes that the 19th century poet was
concerned and commented on the ‘the extreme ease and
rapidity with which things vanish and the relentless fragility
to which they are subject and the illusive nature of edifying
visions. Leopardi in his poetry refers to tribe of ants, carved
out of soft soil, with vast labour. The poem gives a sense of a
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‘concluding remark’ saying that “it’s for no other reason than
that mankind is less rich in offspring”. The task of philosophy
(filosofia dolorosa ma vera) is to educate humanity first to
openly recognize the ills of life and then to mitigate them
through participation in the culture of time. It is the message
encoded in ‘La Ginestra’ (the Broom). Leopardi calls for
a great alliance of all human beings a ‘social chain (social
catena) that unites all against the brute force of nature.
Leopardi refuses the idea of Divine Providence and all the
silly ideas of his proud and simple century. Our author Barone
impressed with this philosophical view encapsulated in the
La Ginestrabut locates his thought somewhere in explaining
the illusive nature of edifying visions.

Barone says the analogy with the ant hill is well known
in India. He cites Brahmavaivarta Purana Krisnajanma
Khanda as remembered by Heinrich Zimmer in his Myths
and Symbols in Indian Art and Civilization (1972).In the
Upanishads we discover Indra swollen with pride. He decides
to build a palace that will testify to his great powers. But the
construction drags on.The head carpenter discovers that this
would take a life time. Surely Indra must be persuaded to be a
little modest in his dreams of grandeur. He consults Brahma
the God of Creation. They decide on a strategy. A mysterious
person appears one day and Indra proudly proceeds to show
the guest around. The visitor is impressed and declares that it
is the finest abode any Indra has ever built. AnyIndra? Indra
was confused. I am the only Indra. Am I not? The visitor
obviously a messenger from Brahma the creator points to
a procession of ants walking in orderly formation over the
palace floor. "Those ants," the messenger says, "are all former
Indras!" It is the way of the world. A god in one life time can
be reincarnated as an ant in another. One must avoid being
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too comfortable in one’s own esteem aswe never know what
kind of karma you're building in the present life.

Buddhist texts too have relied on the symbolism of
the Anthill. There is an anthill burning day and night. A
Brahamin directs another person Sumedha 'Take your tool,
Sumedha and dig.” As they dig deep he comes across a door-
bar, a frog, a forked path, a strainer, a tortoise, a butcher’s
knife and chopping block, a piece of meat. They throw these
findings away and dig deeper. They finally find a cobra.
The Cobra is not harmed but treated with honour. They are
baffled by these findings. At the behest of a deity (Devata)
the riddle is referred to the Buddha. The enlightened one
unravels the riddle. The Ant Hill is the body. The Brahmin
is the Arahat. The Knife denotes wisdom. The digging is
the effort. The door bar is ignorance. The fork in the path is
doubt. The Sieve is the five mental hindrances;the tortoise
is the five aggregates of clinging. The Butchers knife and
the choppingblock represent the fivefold pleasures of sense.
The piece of meat is lust and delight. The Cobra is the Arahat
Monk (Vammika Sutta, Majjhima Nikaya 23).

The Anthill the product of effort to overcome
adversity, consistency in application to life, commitment
to ethical conduct by the miniscule insect that is oblivious
to its own existence has captured the imagination of both
the oriental and occidental exponents of human frailty and
human endurance.

In the essay ‘White of India’ (pp. 45-58) the author
enters exciting territory- The Impact of India. Here it must
be stressed that in his impatience to unburden himself of the
vast array of observations, inferences and determinations of
his subject he does not seriously consider the limited faculties



(VJIBS) Volume III - part I 133

of the reader to fully grasp his message. The language and
the construction of thoughts can at times be arduous.

He writes “By far the majority of the numerous
accounts of the impact of India (which is the East, but is
definitely much more, and East which is never really India,
but always much less) reveal a common trait. While the
overarching message is discerned the reader feels a sense of
helpless despair that nags the mind. What if the conjecture is
incorrect? That said Paulo Barone should be seen as a serious
explorer of the 18th and 19th century east west philosophy
encounters. He deals with what he calls the ‘emblematic
case of Hegel’ (p.46).

Hegel was no student of Hindu Philosophy. His views
are confined to his review of Wilhelm von Humboldt's lectures
on the Bhagavad-Gitaat the academy of Sciences, Berlin
in 1827. Humboldt praises the Gita as the greatest, most
beautiful, andphilosophical poem in all known literatures.
For the purpose of this review of Paulo Barone’s book that
deals with East West concept of God and Man let us see how
the Gita and Hegel visualized and interpreted God.

In the Gita Krishna is God incarnate. Krishna, is
one (and many), supreme, infinite, all-encompassing, all-
pervasive omnipotent , the beginning less and endless,
immortality and death being and non-being and beyond
neither being nor non-being source of all and especially of
all that is excellent , personal, self-revealing , indweller in
human beings savior of sinners , the guardian of eternal
sacred duty, destroyer and dissolution. God is the universal
father, mother, friend, lover, grandfather. God is manifest
in nature and mind, as the sustaining life force, a teacher,
illuminating the entire field.
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Hegel does not subscribe to this conception of god. If
God is to be truly infinite, truly unlimited, then God cannot be
‘a being’, because ‘a being’, by definition is already limited
by its relations to the others. But if God is not a being’, what
is God? If finite things fail to be real, what it is to be depends
on the relation to other finite things?(Lauer, 1983).

Hegel’s God performs something akin to what is
traditionally understood as ‘creating’. But as the Hegelian
‘creating’ takes place throughout time, rather than only ‘in the
beginning’, it finds itself consistent with what astrophysics
and biology informs us about the universe (Lauer, 1983).
Thus even Karl Marx- the atheist can describe Hegel as an
inspirational guide!

These are random meanderings in which I found myself
immersedwhentrudgingalongthe 113 pagesthatPauloBarone
hasproduced.Itisindeedthesumofalifelongquestofdiscovery.
Paulo BaroneinhisMysticalSurvivaloffersarevelatory
prismthroughwhichtoview the present situations,conditions
and inoverallthecurrentand evolving conceptions of human
thought and interactions. This is an exciting journey for the
initiated and a rather mystical journey for the uninitiated
such myself. I am glad that I read it. I look forward to an
amplified version where he explains his wanderings shall we
say as Hans Anderson tells a story to Children.

Reviewed by:

Anuththaradevi Widyalankara, PhD
Senior Lecturer

Department of History

University of Colombo-SRI LANKA
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